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Mubammad al-Mishri: In Defense of the Spiritual Path of the Sufis

A treatise written in Fusha Arabic. 1t begins with a series of questions, posed to al-Mishri (r.a.a.) by an unknown nmurid,

though al-Mishri (r.a.a.) may have posed the questions to himself, which was a habit of his in bis writing.

Al-Hamdu Lillah, Lord of the Worlds, and may
salah and salam be upon the noblest of all earlier and
later peoples.

May the highest degree of peace suitable for this
station be unto the esteemed Sayyid Muhammad al-
Mishri. I am letting you know that I was doing
mudhakarah with some of the greats and I found a
certain amount of difficulty in some matters, so I re-
solved to meet with you so that I could do
mudhakarah in them with you. Then I feared that I
would not find the time to do so, and wanted to de-
lineate the matters so they could remain with you
until you find some free time for them, and so any
benefit to be gained from them could be spread. 1
request that your noble self give them importance,
for I am in need of their elucidation, so perhaps I
shall ask about some of them (as I am well aware of
what you have!). Here are the questions:

1. What is the reason behind denying matters

about the awliya’ of Allah (t.w.t.)?
Is the only one to deny them a deprived per-
son?

. Does denial harm them?

. What about them is denied?
Does denial come from vast knowledge or
blatant ignorance?
Regarding people who go through hals,
have you denied any of their hals?

. Why did you join Shaykh Ibrahim?

. What do you say about the statement, “A
shaykh’s descendant is like the shaykh”?

. What regarding Shaykh Ibrahim is denied?

. What do you have to say about his words,
“What sincere youth do I have who will
prostrate to my _gkae"?

. What do you say regarding whether some-
one who attributes him- or herself to
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Shaykh Tijani and accepts him, while con-
sidering Shaykh Ibrahim to be a misguided
liar, can be considered Tijani?

. What is the difference between Shaykh Ti-
jani’s sealhood and his concealedness?

. What is the difference between the Name,
the Attribute, and the Khalifah?

. What is the difference between the Khalifah
and the Qutb?

. Are the haqa’iq always four—never having
been more or less, nor will they ever be—or
does that change according to states and
means?

. What is the meaning of Shaykh Tijani’s
words, “A man from the group who is not
known in the Dunya, nor in the Akhirah”?

. Do arifs have a unique understanding of Al-
lah’s (t.) speech?

. What is the meaning of Allah’s (t.) speech,
“O Prophet, have taqwa of Allah™?

. For the people of haqiqah, what is subtly in-
dicated by His speech, “by Ast”?

. What is the wisdom behind the extraction
of mineral wealth and the many peculiar
kinds of engineering?

I kindly request a satisfactory reply, with as-Sa-
laamu alaikum wa Rahmatullahi wa Barakatuh re-
turning to you.

The one who wrote this is someone whose
handwriting you will recognize.

Introduction to the Responses

Al-Hamdu Lillah, and may salah and salam be
upon Allah’s Messenger.

My dear Sayyid Muhammad Abdullah, I have
looked at the questions and they require a proper
written answer. I cannot deal with them in full be-
cause of the many lordly secrets and effusions to
which these questions are related, and because of the
widespread corruption of people’s states and their
negative opinion about the people of Allah. We are
in a time in which few are congenial toward the peo-
ple of Allah; rather, you find those who look into the
private faults of others and seize every opportunity
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to distort the meaning of their words. Whenever 5 Lo ae e N il sadlls Al gy -
they hear something that could potentially carry dif- rEs el) wbasilly 2l bl G

ferent meanings and interpretations, they fly toward ey & wld 4 Jals olall ¢ gus JIsaY) alud g

the interpretation that would not fittingly come - ) . ¢ L.t
from the pure chosen people of Allah. This is what &y (e 225 o ) oY Lallisa 48 225 o) 8

they do, even if that interpretation is far-fetched, and  |_1c3 ., NS ilas dad 8 A weine ilveal)
they distort the meaning of words to fit that inter- « ey ua)ﬂ 5 <l
pretation, taking recourse to the intellectual and tex- S s Sl e el el WIS g

tual sciences and whatever logic and philosophy they L s e oL
contain to prove that the only possible interpreta- L peie on O ) elialy G Y (3 Jindl

tion of the wali’s words that is even slightly linguis- 43 ,N<I| 4a 8 Il s oS s 4l
tically, grammatically, or logically plausible is the one ™~ e S E :
they have mentioned. They do this in order to make Ghie (e ale igial) Loy aillsng aildaey Jaidg

the wali appear outside the circle of Islam. This is . I
PP S sy 4y i Gl ol IS o ol Ail

why I do not like to say—Ilet alone write—anything,

for fear that it be heard or seen by one not fit forit, = Al axgll geu 4all) ji sl j Jaall 4l niia

who will then be destroyed as a result. However, . . .
given your request, I am going to clarify what I can 8yl & Q_J‘ﬁj\ Jsaa (s @bl el il o4 080
and hint at some matters regarding some of the ., . ..t ¢t . G al - £ . N

questions, as much as the circumstances allow. I ask Bl S Oh S8 I O al Y 3l L)

All.ah to give me, you, and all be]ievers success and ‘5_,_,1 Y 4y el s i o)) }T Azan CJT Oy laga
guidance. Indeed He is the one in charge of that and

the one able to grant it. el (Ka Lo iy calSilid SIS o aay

Jlaly Tl 4 g Lapony Lgimny I L
Question 1: What is the reason behind denial? Gy Jg a3 uiaally oS0y alaglly (508 53l &)
e Halally

Answer: | say—and by Allah I charge victoriously—
that there are many reasons, but they all go back to
one: distance from Allah (t.w.t.). This is the root of
all tribulations. Just as closeness to Allah is the root ¢ A B ) o La i) ol

of all good, so distance from Him is the root of all 3 . P ‘¢
evil. Know that closeness is of two kinds, as is dis- &9 Gl A a3l Jgeal dily J81 :algal)

tance. By that I mean Allah’s closeness to you and . e il s e all o \
your closeness to Him, and distance from Allah sgd ¢ s Ge s aals cu )

and—well, we do not really say “Allah’s distance” IS Joal 9 ) (e ydl) QT LeSs oD (K Jal
except in the sense of His dealing with us through r . : ) S
the known consequences of distance, in the same O plely . b S daal s e 22l ASE 8

manner as you say “Allah’s plot” and “Allah’s de- PR s A L
ception” with regard to His Izxfrath. Far be it from ohs e b)) S anlly LB A
Allah to have such traits, but since He describes olald 13) W) i) amy Js8 Wy dlt) (pe amallg 4a
himself thus in His own speech, we know that what N . e )

is meant is His dealing \xlzaith us according to what Ry il A8 5 LS nl iy dilalas
normally results from plots and deception; it is the Cung licall 038 (pe olila Aild (Anae b &)
same case with His distance. Allah’s being closer "
than the jugular vein or coming between a person
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and their heart is a reality that does not change under
any circumstances, meaning that it is something per-
taining to Allah’s Essence. Therefore, from this
point of view, Allah’s closeness to His creation does
not change, whether we are speaking of the closest
creature to Him or the most distant, as indicated by
the hadith “Do not consider me better than my
brother Yunus bin Matta.” The Prophet is the one
who traversed the seven heavens, the Throne, and
the uppermost limit, until he was at two bows’
length or closer; yet Allah is not closer—i.e., in His
Essence, which is not to be found in any particular
direction—to him in that state than to Yunus, who
found himself in three types of compounding dark-
ness. As for the special type of closeness that carries
the meaning of assistance, that is His closeness to
the people of Thsan. Therefore, understand the dif-
ference between closeness from the point of view of
divine will and closeness from the point of view of
wisdom, and between closeness with regard to Al-
lah’s Essence and closeness with regard to His At-
tributes.

Now let us return to the reasons behind denial,
which all ultimately come from distance from Allah.
The first of them is envy, which is the terminal ill-
ness that prevented the Jews from following the
Master of Existence (s.a.w.s.). Other causes for de-
nial are arrogance, being pleased with oneself, igno-
rance of the nafs’ shameful traits—because if people
look at their own faults, they turn away from looking
at the defects of others—and ignorance of the hals
that the people of Allah go through. Add to this the
fact that whenever people are involved in denial, it
increases them in distance, which in turn increases
them in denial, and the fact that the wali’s first step
in wilayah is to kill their nafs and then fight other
nufus. This means that whenever they find an op-
portunity to kill someone’s nafs, they will kill it with
Allah, as in Allah erases whatever He wills from the
nafs’ sense of self and establishes whatever He wills
of His own sense of self. It is no secret that the peo-
ple of nufus are regimented soldiers who know their
enemies and are constantly striving against anyone
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8 This discussion of Yunus (a.s.) in the transcription seems to be out of place—it makes more sense for it to be earlier in the passage,

and has been placed so in the translation.
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who is not on their side, waging war against whoever . . T
wages war against their m?fusg and f%ghting against E‘uh pemdl 092 bl pachiel iselaas
whoever fights them. They are thus enemies of the elact agd Leilsy e Gslilayy Leplay e el
Truth, while the wali is the enemy of falsehood.

The otigin of this dispute is "t be found in the Ll ge Jslly Gal
dispute thW.CCI'l the nafs gnd 'the ruh, for these are edil) Al GOIAN e AT 134 d-m\}
two companions who reside in every human at all o
times; until either the nafs dies or the ruh dies, they o) dads Lala L) JS o Ol Lagd s A
will remain companions and no human will be free

coNfa of.. % . - w5 .. - -
of their contesting with each other. The nafs fights 3152308 L8 Legd ol sl ) Gl a9
the ruh in order to kill it and then, once the ruh is Lebin] s I il Lagie shaa (e oolas)

dead, drag it to what it sees as beneficial—eating, .
drinking, worldly pleasures, amassing wealth, and 33y iy JSI 3 lealbas ) ciile 13) layadg

amassing pride—so that the nafs can hold onto all ., | I L : e B e e aren
of its vile traits without someone to disturb it and 3} lgdlas & sty Al SIS,

complicate things. As long as there is some life in N Syl zo il 8 Cuala Loy (33 (50
the ruh—even if slight—the nafs will never be com- i

pletely free from the disturbance of the ruh. When Clas Eusg & s el sl e (adill alus

the ruh does die and the nafs is able to get what it R . ol
wants from it, blowing its own breath of nafs-life Cj)s ) D O 2 Cj)l b e e o \

into it, the ruh becomes the property of the nafs, g Ol 0sS Anladil) Ll Lead pudil) CJ_.:, 5
which does whatever it wants the ruh. Thus, the nafs

becomes twice as strong, since it now is not only free Ol (5588 e Ll (S g Chpualiy (i) el
to do what it wants, but also has a servant working Jons Hslae tics 3 Cujla LeisSl Canall

for it. And even if the nafs is not quite stronger than

its servant, at leastit is not ruled by it. Thus ahuman sl 1315 Lgis (uld Leia d}ﬁi OS Al Oy Lexa

becomes the worst of creatures—even worse than

predatory beasts—because of the servant that works slaall Crn tw‘ > Al il Gyl e
with their nafs towards their egotistical aims, thereby B Al alliaa 4udi ae Jars (53

deserving two portions of evil: one for that nafs, and

another for the nafs’ servant. LS ladl AV il aalg El) e Cpraga
The ruh, on the other hand, likewise fights the

nafs to own it; if it manages to kill the nafs, breathe OB Gem (s3l) Jia LSl adil) il 9,115
its own ruh-life into it, take ownership of it, and as- iy LeiSley dlag )l Leila Led iy it

cend with it to the spiritual realm, then the ruh be-

comes free and gains a humbled, obedient servant Solaa ledg 8)a 79l juatd ) Ale ) e

who follows its orders. This is the meaning of the . ) —_ )
saying, “Put forward an imam to whom you were his pels (e a1y Lajalsly Lgielal alaie J3

imam...”1—the ruh is the final imam, whereas the LY 13 u( m\) ) el Es Wl 535),.
nafs used to be the imam. Just like the nafs, in this o T " - ¢ .

!This line of poetry is usually attributed to the early Sufi Imam al-Junayd (r.a.a.), and is often interpreted slightly differently, viz.
“Put forward an imam whom you used to face...” (thereby vowelling the last word of the Arabic quoted here as <4l not “aalef),

refering to the murid’s act of taking a shaykh with whom the murid was acquainted in the spiritual realm before this world. Mishri
(r.a.a.) interprets the line differently.
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way the ruh becomes twice as strong as it was be- st e adde el Lo h T Camalls 2ol
fore, and deserves two portions of good. Thus a hu- o e alel

man becomes the best of creatures, even better than Al 5a N o) juad pall e Cpreg
angels—which do count as a type of creature—be-

cause Allah placed in the human a tool for good (i.e. dra Ol GY—40l) (e peY—ASBL S
the ruh) and a tool for evil (i.e. the nafs), yetif they 4] - <5 4l ards & wadl) s A0l 4w )
are able to subjugate this tool for evil, it becomes a UJ_SJ < ot )

tool for good, having reached the stage of the — & Al 4d Jaas ¢duiaye dpal) 680 Cun yd
“pleased and pleasing” nafs. As for the angels, Allah
gave them only the ruh, which cannot be used for

anything but good as long as it is stands alone and cosill e 33me Caala Lo all Y mlias g

apart from a nafs. The nafs and the ruh only come

into agreement in the heart of the perfect wali, to JalS A5 i 8 Y) ladn Y #g ll (uiilly

whom they become submissive; the Iman of the nafs e . . o N T e e s
and the ruh will never be complete until the two of Bl i Ll (@ 28 o (finals s

them have the wali decide between them whenever vy s m%, AV A e LS Legin jas L B
they dispute, as indicated by the ayah, “Nay, by your ”/ L
Lotd, they do not fully believe until they have you %;‘:@—‘-‘-’ o L aelany (Sa ()5
decide between them in whatever disputes arise be- . o . s
tween them” (Qur’an 4:65). Saall (& puiill Sisas ol Bl o el
Know that for the ruh to be alive and the nafs leabia oS el laxy Cige ¥ A1) 438aal)
to be dead—that is the real life after which there is . .
no death, whether the one who has it is cutrently & C}JS\ Gigag pdill Bling ¢)ag8ia gl Jagaga
with us or has passed; whereas, for the nafs to be . Lt . R
alive and the ruh to be dead—that is the death after tabia Gl el Ll o3y 3l ¥ Lﬁﬂ‘ Sl
which there is no life, similarly regardless of whether LAy g ;L:\J g;,\j,&\ ran O 1agd U ji La
the one who has it is physically dead or alive. In this . e .
way, some of the dead are living and some of the sladly Cagall (i (Al alay (5 JB5 Glsal o LY
living are dead, and few are those who understand 5 ol I Alem sl L el < e 4
the difference between death and life, since it is a 3 Sl da by il X J
subtle difference. The Shaykh indicated this in say- (JB LS MaalL igall L) S alall

ing, “Does life inhere in death, or death in life? Who . . : 3 ;
knows?”’ < Ci)lb ol Lea Al Gkl o)y

These two opposing sides of the nafs and the SIAN Jualy < Jldly 3al o1 Lo Adls e jlas

ruh are in constant battle, as long as there exists

truth and falsehood. The origin of their dispute is to )yaadi g Unal Legale AdSNal) Jalgall a3 s

be found in the different factors that enter into ) e 1s N
them, both explicitly and implicitly. These factors oalhal) (DA Ayl Sl &* Jalsalls

are none other thag the divine tajalliyat, so in fzjlct O deal sa b Legin CAY Jual ga i
the origin of the dispute between these two—in- )

deed, the origin of every dispute—is a difference in sy ¥ 3 (piwad G ol Gadl G OIS gl DA
madhbhars. This is the case whether the dispute is be-

. e e AN YN AN
tween two separate things, or between two nisbahs S Y LS s G GBA e Gl (o DA
of the same .thmg: a dls.pute between two separate DS jedie o GO (e (il (G
things must involve a dispute between two nisbahs
of the same thing, just as a dispute between two

Loy 58 o8 il aallac| ASDUly (7))l s
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nisbahs must involve a dispute between two E i aa |l el S
madhhars. An example of this is the dispute between 5 At Banlih dl) R )l Bt O
the nisbah of the ruh and the nisbah of the physical e V) Jas Y LaadSs () ghay A 4l
form: one is a nisbah of manifestness, the other is a r . £
nisbah of hiddenness, and neither of them can ac- L e 2l ogae é}j\ s ) Ol alad 1318

cept anything but its own hadrah. Ma Lo S ada Aled] N @l Al
From this you can know that the affair between o o A2 o=
the wali and their enemy is more serious than that e 4t daliae V) ap Y Il Al Y) e

between a Muslim and a disbeliever, since the Mus-
> . . NN -
lim’s only goal they call to is Islam, while the disbe- GlanYlls Gladylly sl se2y Jlls celles G

liever (?nly wants beneﬁt.for their own nafs (in terms 2 Ldl) adilye Al ¢ Sagal) ol sedy 5 e
of having a good reputation and wealth); the wali, on ]

the other hand, calls to Islam, Iman, and Thsan— Aldiay Ailanl Glpas &AL ey asill e
therefore calling to true Iman, the lowest degree of

. . {\ .. e . .; . 3
which is fana’ of the nafs and baqa’ in Allah in the 2! 0o A5 &Y Led @l i) Of pslaas

hadrahs of His Names and His Attributes. It is well 358l djﬂ ailgny Joll diajlas OT LSy Sl
known that it is easier for the nafs to follow an av- . )

erage Muslim than follow a wali; similarly, just as the ope Uspa (4a L5}5\ OSiall Al gua clliSh aslay)

wali fights more aggressively because of the strength Lo e e L &4 N
of their Iman, so the denier fights more aggressively b DAl it e alee Y !

because of their Islam, since the deniet’s opposition Sle 4k Laya Lkl 4l 4y aie dadlaag opall
comes from two vile reasons: on the surface, they _ i
want to stand up for the deen, defend it, and display B Ab) s Al dalliasy 4ilSas Al pad

zeal for it, while inwardly they are covetous over R IREE .. . o
. > : Mayd ) LS dil) Joud Lea SlIY e
their own uniqueness, status, physical comforts, the > J .

view of the deen they have always grown up with,
and other matters that the nafs has made enticing.

May Allah suffice us from the nafs’ evil! Tagaa Y] agnle S5 b 1 JE Jlgud)

b dS as e Y agle S Y Lk tglsal)
Question 2: Is the only one to deny them a de-  .gnd L 3yil0 (e as e R VR

prived person? ¢ X ! X
Dbw¥ls (andlly GaMAY s ol (e 43 A

il 3513 (0 ag e 58 s cannnd JlsY )y

Answer: Naturally, the only one to deny them is de-
prived, in all manners of the word: not just deprived
from picking up on whatever closeness, sincerity, Jallaa

emanation, secrets, and illuminations Allah has fa- e Lt

vored His wali with, but also deprived from picking pie Ll Cihe e lssy) ("S‘; )y

up on Allah’s grace at all. dae dadd e sl L sl
You should know that there are levels of denial. . ™ A5l e . & "Aj& P &

The lowest level simply involves not believing in 2 Jg¥) 13¢a8 ¢3lalzall Wadly 4xle ()Wl 4dgen

wali, without opposing them or standing in the way . . r . )
of their call. The highest level involves outright en- 9 % Ly (Aolb Bra Lo adl W) Al 2 Y (53

mity. One who denies on the first level—who incurs 13 3 el L Al 8 JE

e
no sin except in that they did not believe in or follow a: I C =
the wali—is said to be deprived from what Allah
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gave that wali. The one who denies on the latter level s AN slhdl gl alls 2l g Sl )

is the one whose state would be termed absolute

deprivation, because they are the absolute enemy of " yally 4ud) a8 Wy J sole (0" Jaly laad )
Allah, as shown by the hadith qudsi, “I have declared )
war on whoever shows enmity to a wali of Mine” ‘
(Bukhari), and it is only on His enemies that Allah <3 £3 ). . a€Nas 4l Fie 1€ o s Al
wages war. You can also understand Allah’s enmity Skl 5 all e OIS oap Sl a8
towards that person from His speech “Whoever is loae (sS Of A gaxd g Jlad 43S (e
an enemy to Allah, His angels, His messengers, C o &y e
Jibril, and Mikail—then Allah is indeed an enemy to = 4o &1 O Giasall wlual p2e (8 Gl
such disbelievers” (Quran 2:98): since Allah is an 7, g oV 3 4l &u%) Slanalg & SN &
enemy to the angels’ enemy, He must necessarily be - o i i
an enemy to whoever is the righteous believer’s en- C‘:‘;‘ M g %3;@: Sy az0 Al u;t-m)ﬁ\ @M)
emy, because Allah mentioned that person before

the angels in His (t.) speech, “For truly Allah is his Ctiazal CJ ba ol (e Y1 ol 4;"1‘;3” —
Protector, and Jibril, the righteous believers, and the {4, a3t Jgmial) gael dilslaad A (e Joadl

angels are reinforcements after that” (Qur’an 66:4). .

Shaykh Tijani used this ayah as proof that the right- s a8 GBIl AN Qb e Jualdll gaal aSlalas
eous believer is better than the angels, so logically AN g £ LG .
Allah’s enmity towards the enemy of someone of a e A BUS ) elael g Jlus Y Al
lesser status necessitates His enmity towards the en-

emy of someone of a greater status. Those are the

best of creatures; as for the enemies of Allah, do not £y P“)"“ Ja &Il (gl

e b Al Blalas agig coslael W yylay Y il

ask about them...May Allah suffice us from their o il Ji LS s s A yuiay Y ralgall

evil.

Question 3: Does denial harm them? = LS JJ‘“& Sl e Gl Lls g2l oo

ade &l Jai 1y J ol L | llae
Answer: It does not harm them; on the contrary, it e Al 8l "Aj} Ol e ““’Jj} CJ !
benefits them, just as the Shaykh said, “The one who Sall Gl agle Jals sliays aliad (anay

aims to harm me has striven to my advantage.” What . .
this means is that Allah is the one who gave the cre- ey Gl ) ) aagill g 1 2y YIS
ation power over the wali, for reasons that all return & P i . T
to thé3 wali’s advantage. For one, when Allah ap- o ¥ da sl 52 el IS (B ) oLy Al
proaches the wali with His pure grace and pleasure  Wilsa) le & (g)a" agdd S2a o8 1385058 s2ic
and the whole creation approaches them with evil i L. RN I )
and denial, the wali has no choice but to turn to Al- Ay ) @J\ DLE) "l ) agdliag sy 1na
lah (t.w.t.) with their whole being and flee to Him in 4l i,
every matter great or small, because they have none ) -
other than He. That is the meaning of the saying, US)5 M agio (53Y) (59a]
“May Allah reward our brothers and sisters on our .
behalf—Dby their harshness with us, they returned us LS DU o o]
to Allah.” The Shaykh also indicated this by saying:
He made harm flow from them lest you lean

On them—rather, on God should you lean
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For another reason, the wali bears their harm, so Al-
lah rewards them for their forbearance. For another,
Allah replaces their bad deeds with the good deeds
of the deniers. For another, denial of the wali in-
creases their fame, as in the line of poetry:
And if Allah wants to spread the news of a virtue

That was buried, He gifts it the tongue of an envier
For another, the denier is tortured every time they
see an increase of Allah’s blessing on the wali, so Al-
lah makes more miracles manifest at the wali’s hands
in order to punish His enemies.

Question 4: What about them is denied?

Answer: Usually, the denier goes through stages: he
or she denies this thing once, and that thing another
time, like a wolf that tries to steal from every direc-
tion, sometimes quite openly, and when one ap-
proach is blocked it comes from another...his or her
real goal is to show opposition to the people of Al-
lah, which entails extinguishing Allah’s light. The
wali’s only desire is to let Allah’s light shine through
all of his or her words and actions, so if he or she
says, “I'm this” and “I’'m that,” describing him- or
herself in all kinds of beautiful ways, his or her only
intention in that case is to call to Allah. In such a
situation, the denier will say that the wali is just mak-
ing false claims and only wants to call to him- or her-
self. That is because the denier does not see the
Manifest Truth over Whom there is no veil—if he
or she were to see that, he or she would know that
the wali is simply translating what the Truth has said;
instead, the denier sees nothing but the nafs, calling
to oneself, plotting, and treachery—thereby his or
her own attributes appear to him or her in the wali,
so he or she uses those vile traits to translate what is
being said. On the other hand, after the wali has ex-
perienced fana’, extinction, closeness, flooding over,
and tajalli, the attributes of Truth appear to him or
her and he or she uses them to translate accordingly.
Thus the wali translates only for Allah, while the de-
nier translates only for his or her nafs.

I once saw a metaphor for this when I was
standing near a small, new-looking car. Suddenly, a

orall s bl gland aald e iy o lgiag
O Loy agiliveny 4l 4l &) Jay of Leas
ol (LS Dyseda oy (sl e ISSY!
Ascad i ) 3] L3y

s Gld el ~ byl
ol e Bl anl el Cdaty Sl of Lgiag
slael e syallall LI 8 sl ) 4y

Cagale S5 13la salyl) (o)

3 Sy hshie 058 o JSid) Jla e talgal)
& oditgs dea IS e Jslag 0l 50 1550
e 0o Jud) o 135 Bea 38T Layyy il Ja
JaY dcajlaall sl ddaa (a1 dea e L
VAl ahe ¥ Il e elida) o elliy )
Ul U 1308 calladly all gl pren 3 s el
Cilia Y aseny it adl S35 1 Ul 1S
Gy ) o aaall V) lld 8 4l A M 53 gendll
caall V) a3 Vs ey adl Sad) Jiy Jad) 1
G allall Gall 5y Y Saall (Y 4nd e
Laly (3l aie pajiall Of plaal Clas 4858 Gl
Al edaid Aepaadls Salls Lale aeadly Guiil) (5
ol Cpels LS Ly e angid ol b ailia
Slia Aailly LaldYly lly laayly o lidl) 2y
A oo V) aasiy Y (Il clgie anyid Gall
A oo W) aagiy Y Sl

Sl dom il Ul o I3 Ve o 55
Db ledsa @by 13 saas Ll Jlally 3jia
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rooster appeared next to it and saw his own reflec- iy @ ias bl 190 Lo dods:
tion in the car, so he immediately started moving his Sy gy Ay hag ally B Lk
feathers, screaming, and pecking at the car with his O e e 2layly yan LS 5yludl o)lata
beak. Every time he made a movement and showed - .

off more, he saw that his rival had done the same, so Ay 4o T ey Jia 4l &5 asla

he scregmed at him and struck birn with his b?ak Uils ¢ g Oi AS s Jedy (S Laa 35 o liiay
more violently than before, until he almost died,

thinking—nay, knowing for sure—that he was VI Bl Y say HAl K Bl sl Waas 4
tighting another rooster, whereas in reality he was
only fighting himself.

Similarly, the denier only sees his or her own at- V) i Yy aslica V) g Y Sl ks
tributes and only fights him- or herself, and if the
wali speaks from the maqam of selfless slavehood 4udl e SRS ) gzl 313-4 @ g; PAIEIES ‘51) Al
and uses attributes of deficiency to describe him- or

herself, the denier has no choice but to say, “He just e 4l 13a Sudll by o 20 Y palil) Slina,

said what he did to show everyone how pious he is, | pan 5 Oi palliall QL; e N 4 ol
because everyone knows that pious people use at-

tributes of deficiency when they talk about them- A Sy S Sl LSL \51} =il e@-ﬂﬂ-'\ o=

selves.” And if he or she sees someone making dhikr _— . . . s eant .y
who then becomes engrossed in what he or she is L la iia oy sl (8 83 g Lile

making dhikr of and thus distracted from the act of o drand V) SO L SN CJK 4 Gl dirau
dhikr itself, the denier says, “She left out a letter and

I didn’t hear her say it,” as if the one making dhikr (= ) o leaSagy S Jla o ands aSad
was only doing it so the denier would hear it. That is - IV S5 L S 0 ol
how the denier gives his or her own nafs the right to 258l Ol A S S o
judge the one making dhikr, and to judge Allah— &) Maid Kiall ravs Lo Y] poss ¥ Al 52 (g3
where on earth did the denier get the idea that the i i
person making dhikr is only doing it for the denier DS lle ¢slshy e
to hear it, and that the one of whom he or she is IR TIT: . .
> LalSa 28050000 dlaadl J) LSSy Loy

making dhikr (i.e. Allah) only hears what the denier Ellly Sl S sk Lews
hears? May Allah be exalted high above what they 5S4 asla) Caade 8 45j)ed alay ¥ Wil Sl sl
say. . :

Y Ayl Jama 4slel 1S5 aale) Catiay agme adlS

The denial can also start going into elements of

creed and shari’ah, such that every time the denier . R . . i -8
sees something that is not the established opinion in S ol dy a2l ga o B U,
his or her imam’s madhhab, he or she denies it, as if ~ Zlll (gomy ¥y 75lll & Lo (g9 Al Bpuzmanll &
he or she had all-encompassing knowledge of the X
madhhab of his or her imam, the imam had all-en- e L
compassing knowledge of the shari’ah, and his or

her own heart were the Preserved Tablet—nay, even

above that: Umm al-Kitab (which is the hadrah that 7). alad) da (e MY (A 2 aldd) Poudl

contains what is in the Preserved Tablet, and not

vice versa)! B (s IS8 deall e V) s Y SIS alead)
el e ) JB M8y uSe Vg dBuay

Al
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Question 5: Does denial come from vast
knowledge or blatant ignorance?

Csites Agung Adgaiag o lglls dale (Wbl ()
Ledst Al A8yl o S8 A8 JSy (sd)ley agle
Answer: Denial only comes from ignorance. Every

wali has a wali over him or her who is able to con- @ el A Olall 4885 g o3l Claall
firm what he or she has, but not the other way 5 S TR (I (B Sl
round. Ibn Arabi al-Hatimi said, “Humanity consists A g C_“NS‘ sl o Al
of common people, figh scholars, aspiring Sufis, Su- Jaladl adadl) 1o Ll el Al & aae
fis, those who have received their spiritual opening, L.
and arifs—each group denies the group that is above BN AT
it, due to the veil between them.” The level of the

arifs is where the path of this great qutb Ibn Arabi . . .

al-Hatimi ended—hence why he listed it last— yet it ~ L Jloa¥) Ja) Jdo CySi) (& i pwalud) (Jfouad)
is where the path of Shaykh Tijani’s (r.a.a.) compan- ¢alleal -

ions begins, and beyond it remain many levels...
(el 138 3 ald] day)l o L) scilead)

Question 6: Regarding people who go through Ay i gl ol Y S gslel) dal J ;Y\ anadll
. . 5 .
hals, have you denied any of their hals: Sl e iy el Cutlandl il ada Y

Answer: People fall into four categories in this re- callilly Aasall lad agh T ?GJ 0 Yy ddgEal)
gard: e . )
1. those who make empty claims that have ba- caSl ablly Adyrall 3yl Iolas (Al

sis neither in shari’ah nor in haqgiqah ) TR TEPOR PO . ¢
majdhubs who base their sayings on haqiqah e DS Gulll 28] e B 51 audl L

b1'1t lrnust understand how to speak more o) Lo (ggan ol Luld alzal 0_1\ V)
wisely N T e .
3. those who have entered the dalirah of bl 433S)s d3aall (ulsy 48aal g;’u\ (““93\}
ma’rifah N SRR . R
Iyl 4y 8 alidiieg 2) g dzg i)
4. the complete ones 4 = US 3 Al ool eyl
As for those in the first group, I am the most A Jasn Al Gliall @l jeladyg JWaSl s
vehement denouncer of them, but my denunciation i
occurs only in the heart, since there is no point in
doing anything else. N o, i s andy e -1l 4l \
As for those in the second group, I confirm el el CAL}

them internally by hagiqah, but deny them by the a5 ey Wil QA OIS 3l o)slaty
tongue of shari’ah. I excuse them and pay attention N T Nl (e el s
to their future states: if I see that they are journeying Slee Lla aif ple] adall WSy e 45sed
step by step towards completion and surpassing
those slips that result from their submergence in the . ]
ocean of divine unity, I rejoice at their hal and hope Qe S dag (e XSl Aag (e 8ol Guaaldl
for their success. If, on the other hand, I see them
staying in one place and not surpassing it, girded al-
ways by the speech of jadhb, moving towards their
desires and covering themselves up with the dark-
ness of jadhb, I know that they have mixed a good

Al odl Ldd B sangll a6 dwslesdl Caana

lagd canle gy o Al e law Al Wla

caale Al QB gl
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deed with a bad one, and perhaps Allah will relent O 8 ) 5550 Jad S Bl

unto them. I believe this group from one angle and

deny them from another—until they repent, for @l Je gVl pae e glS L Y] 4gle aan

whoever repents, Allah has relented unto them. ¢ . f oo s e .
Those in the third group, who have entered the OF 2l ate aluy OF B8 b g8 Gl il

circle of ma’rifah, are rarely to be criticized, except S Ll Lol 8 gl Ve Laila Jax il
1/ 3/

for their lack of familiarity with the fine points of the LAQ f : oo

nafs’ plotting, since that is something from which 1385 Lgiluny laas dd e pe s L o L) pae

one is rarely free. This is because the nafs is always a3 Ly 4353 JLaSl mlomy Y (531 il slga

present, and one cannot be blamed for one’s nafs
being present, but rather for one’s lack of awareness wiill il palie Jsa < J_,y\ Cagia Cajlal)
of its presence and lack of knowledge of its cunning . ]

and plots. Such is the jihad against the nafs, without = ) e pias @hadl & i gl
which perfection is impossible. For as long as the sl il LS Aty ) oy Y—ppdiad

arif’s hands are tied when it comes to the conspira-

cies of the nafs and its plots—stealing with thieves ISy ddia JLS)) ‘JA‘ A% e_@_,}_o, JLY dg,\ Ny
and then joining the detectives to follow the clues of o . . \
the crime—he or she will not attain the rank of pet- Gy ) alayld Lags peia sl Gay Layl Al agh &
fection, that of the fourth group, who are the people £ K ) I
of petfection. o peer otV dla 8 e V] peta ¥ 4l G
Those in the fourth group are in reality the peo- ilad (pe daald) g ?k"} Sra (4 ud‘—i QT
ple of perfection. Perfection belongs to Allah, so o )
they belong to Him as well. Whoever sees a defect Lol L gy by (g il e i b ol
in them should know that that is from his or her own
nafs, not from them; as for me, I just like to lower
my gaze and I know—al-Hamdu Lillah—of the
plots of my own nafs, which prevents me from look-

ing into the plots of others. May Allah give us suc- ) Al (2 b)) o b abead) Jfgead)

cess to do that which He loves and is pleased with, ale e onaal Al 8 &) srad sl Gl sl gad]
and may He cure, by His grace, our diseased hearts. ~ Sl e e AR e

sl Ll iy (golay (dans

& Gl s g Y Lgan el a3
Question 7: Why did you join Shaykh Ibrahim? <S5 &sedl asle 8 28l 3aa sie il (gHra

Al o il sy bl e Ul llas Ll
Answer: That is something that Allah decreed in His . TR e G
pre-eternity and for which I praise and thank Him, L elac¥) aSy cudall e (BY Loy alug adle

because these are all affairs that He manifests in this . 5 & e sd o anll -
life, but does not initiate here. In terms of the mate- A tf'h (o Spxa Osialls sl (e 4 EV

rial causes we can point to, one of the reasons is that . j o Y C)i Gl 8 ay oAl Ly
when I was young I had a grandmother who excelled i =EE '

in the science of sirah, and she would always entet- oAl Cpeaiily 4l Y4 o b dia

tain me as a child with the stories of Allah’s Messen- e T SO
ger (s.a.w.s.), the rejection and plotting he encoun- O J el )y Eill uual A dal 0a

tered from his enemies, and how he was accused of o CSE A A pray alad 20y caaly Ll ‘Mtﬁi
using magic and being crazy. Love for him and ade- ~ i
sire to support him therefore took root in my heart,

13
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until I carried in my heart the need to love and sup-
port everyone who met with the same adversities
and accusations that he faced.

It is for this reason that I loved Shaykh Ibrahim
from the beginning, before even knowing him.
When I reached puberty and my attachment to
ma’rifah of Allah was renewed, I thought about what
means I should take to Allah, and I was torn be-
tween him and Muhammad Lamin Ould Beddi. The
Shaykh’s virtue, and the spiritual effusion that had
flooded over his companions, was apparent to me.
However, Sayyid Muhammad Lamin’s istiqgamabh,
scrupulousness, and knowledge were also apparent
to me, in addition to the fact that his father Abba
had been my father’s means, and, of course, people
naturally incline to what their forefathers have fol-
lowed. Abba was the khalifah of his father Beddi,
who took from Shaykh Muhammad al-Hafiz, who
took from Shaykh Tijani—may Allah be pleased
with all of them, may He please them, and may He
be pleased with us through them, Amin! I did not
doubt in this chain back to Shaykh Tijani (r.a.a.), yet
there was also no doubt that what Shaykh Ibrahim
had was true, and that it was an unstoppable divine
flood. However, in the beginning, my confidence
that Sayyid Muhammad Lamin was a real Tijani was
stronger than my confidence in that regarding oth-
ers, despite the fact that my confidence in the benefit
to be gained at Shaykh Ibrahim’s hands surpassed
my confidence in anyone else in that regard.

This is how the confusion that I mentioned ear-
lier came about. But then, after pondering for sev-
eral hours, I concluded that I should take the Tijani
Tariqah from the place where I was sure it was to be
genuinely found, and seek madad there; then, if 1
found madad there, that would be enough for me—
otherwise, I would seek madad from where I knew
it to be. Therefore, one night almost a year after
reaching puberty, I went to Sayyid Muhammad
Lamin and asked him for the Tijani Tarigah.

He asked me with adab and good character,
“What about Shaykh Ibrahim?”

I said, “I have seen him, but I have come to you
specifically.”

So he promised to give it to me once I returned
to him. When I returned, he gave me the Tijani

14
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Tarigah, and I spent almost two years reciting the Lol Jaadl e iy | e e o |hd
wirds and approaching spiritual opening. e d 5 el Aoy caod LS

One night when I was asleep, I dreamt that I V) slall el e alidl 8 s e PNPRPPRERPR

was busy demolishing a wall, until I had taken down . FE— o
enough of it to see through. When I looked through ~ &= Clea A Gl Ao 2ena ¢ Lilal) dene

it, I saw on the other side a number of people—God Lilal) Jans R LA\ Iyslatia 35S Ja ade

knows how many—all busy demolishing the wall,
and they had already gotten much of it done. So 1 liay Lald alug asle ) Lo d) Jgu) 43058

rushed toward them and entered through the large e . ot . T
breach they had made in the wall. In my dream, I did B ‘.Sm b ol &éj el Cjeds 4]

not recognize any of them except Muhammad al- Cau g Sae Al cuade culaai)
Hafiz bin Muhammad Aali, so I grabbed on to him o Sl o 2 Gl S s i
with my hand as I reached those in the middle of the
wall, and I found him to be the Messenger of Allah
(s.a.w.s.). Once I reached him, the sun appeared to
me from the west, and “the disbeliever was shocked
into silence.”? L.
I woke up and went to Shaykh Ibrahim, who plall 8 C—“ﬁls o ) @ﬂ‘ G Ol JSA lead)

renewed the wird for me, and I received tarbiyah at

ey Wl L gdllS ()5S el il sl Caual
Question 8: Is a shaykh’s descendant like the O DIsa¥) e dlag oSar Y @l aass 53l
D £
shaykh? il Aljials A1 3 S 1Y) gl alllS S,
Answer: I say that if the descendant of a shaykh is hHls &l JB Sy cpallall alpal e aallall
like the shaykh in knowledge, ma’rifah, and perfec- o P
tion, he or she is like the shaykh, and the same rings L= baie OIS galla Lagl GlSop g

true for the descendant of a murid: if he or she has . .
ade culas C_AA.\‘LILQ()A’J ‘9 Allaa
the same qualities as the shaykh, then he or she is v it T e

like the shaykh. As for simply being a descendant in leilsd Canmy sl IS Ay Jlsal)
and of itself, that cannot at all mean that the de- S .
scendant would necessarily be like the shaykh—un- BAY) A aldl )3 Le sy Al ey ()
less we are talking about the respect we accord to CAEIR\(D A RN T .

them: in that case,g propetly honofl)ring the righteous 12! U:db%) ‘fjbu s bh o u):u by
entails honouring their descendants. Allah (t.w.t) 85 Yy e%e.@_ﬁlgja a4 Gasd) ubu}_\ ?’G_ié)a e%.:u_&l\}
has said in this regard, when explaining why He hon- . e o .. :
oured two orphans, “Their forefather was a right- el Aye 12l ley b (A (sl A85e o

eous man” (Qur’an 18:82). Another exception is if . ¢ PR IR (R CE A TR, L dales
the descendant has some but not all of the same Sl &0 Ll OIS il C})j )
DR @.ZJIS

2 A reference to Qur’an 2:258, in which the Prophet Ibrahim (a.s.) challenges the disbelieving ruler to make the sun rise from the
west, as he claims to be all-powerful—since he cannot do that, “the disbeliever is shocked into silence.” In Al-Mishri’s (r.a.) dream,
it is understood that the sun rising from the west is an allusion to Shaykh Ibrahim’s (r.a.a.) rising success in West Africa, while those
who denied him are confounded.
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qualities: in that case, for someone overcome by di-
vine hals and able to see matters based on their ends,
it is proper to look at that descendant according to el e faaly o & S¥ el 13 B s
what Allah has decreed for him or her in the Akhirah
and consequently consider him or her to enjoy the

same station of his or her forefather, following Al- ot salle ilhie 4l W W o §aaus
lah’s saying, “And for those who believe and have olly Aljie by ol e legad ol 4320

progeny who follow them in belief, We will unite gLl el Al calid dagdadlly yal Al elals adde
them with their progeny” (Qur’an 52:21). It is well s . e
known that the station by which a wali has become 2Ll e pgte A5 bt Alal) Ll wgilS 50l

a shaykh is a divige matter that has to do with the @w\ lula by laaly ()5S Oi ai ERR
ruh—not the physical form—so if the descendant is i} .
a descendant in ruh, then he or she will be like the Braybage (e agll el 1Sl Ol agdyyla

shaykh; otherwise, such will not be the case. o~ et s v “ -
I was discussing this matter one day with the ¥ Sk Gl @y Gl Bl s UA)‘A\}

descendant of a shaykh, so he mentioned to me that Caba V1 528 Qi o leadls) agd (BTG CJ‘ 2
another son of a shaykh came to someone who had

had some connection in deen—i.c. a shaykh-murid 4] sl =z sl &6 ol sl & a8 ik e

relationship, or something similar—with his father, . ) . . L W
but when the shaykh’s son came to him, he did not > Lub pia Y peS Ol el 4aliial (e 2

treat the son as he would have treated his father, so oS0 13) agile o 51 Sl Sl R L“ij Al
the son got angry, cut off ties with him, and dis-

played ill-will towatrds him. I said to him, “The de- 08 B Gl Al o) Y Bl Caiall el
scendants of shaykhs these days all act as if they are G lde ol 3 eulS e Lall el
royal descendants, but the difference between the a8 plily ol B uils =
descendants of shaykhs and the descendants of  33gull gaay of V) asall ad G aly il el
kings should be plain and clear: the way set out for 3 . L. e
shaykhs’ descendants is to follow the path of their dpall OB gag 4 Gl (3 (Al dpdaljienal
forefathers, in terms of selfless slavehood, honesty, TR
. . . oly 5/
sincerity, and good character. Then, if people see
these good qualities in them, they would necessarily ol lalas 488 (e 3y0n PLRP Uls
want to breathe in such sweet fragrances from them; . _ X c o
and that is despite the fact that one who has such A e agie g Y O S5 lld o gl £ LS
noble qualities is usually.not as much in need of bealsians ay @l ) ) Uaile Lsile Walls
other people as they are in need of him or her, so ) :
those who turn away from such a person would only  saad (b Jla 5l Jla lady lasyiag dale Jadiza 4l
be harming themselves. As for the descendants of

kings, no one rebukes them if they act violently and Ja (2 ol L Lusabiiag oally JBI (A Lusiia

aggressive.ly—at least, that used to .be the case, but OIS Las 52 ) S5 M coally e ani 43&;}1
the twentieth century has largely risen above what

used to be in the nature of kings and their descend- 9 15 oy o adiil e sy il & ajle

ants, and it is even more appropriate for the de- . . R K s
scendants of shaykhs to follow this trend. Today, the Wil aedlsal 2 o (Ll dils allgal uua]

only way left for them is to find their way back to | 54l leas &) 1 dadie dag WISy @Al
selfless slavehood and the democracy of this century ) A leds dl G 4nsie a8 D g

Ay Adayl) eally g 4y i€ 2aY 3 KAL)
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we find ourselves in, the century of freedom and
equality.”

As for me, I have no idea how to treat the de-
scendants of shaykhs these days, since you so rarely
see any of them walking around as pious slaves to
Allah, finding refuge in Allah (t.w.t.), humbling
themselves before Him, relying solely on Him, and
expressing something by the tongue of their own hal
or saying some original words—rather, you find
them submerged in accounts of their forefathers,
obliterated in them. You always see each one of
them expressing something his or her forefather
said, mentioning nothing but him, what his life was
like, and how many people benefitted from him.
And that is the best state you might find them in—
out of respect for their forefathers, I shall refrain
from mentioning any other state you might find
them in...Then every time someone oriented to Al-
lah turns to Allah and calls to Him, they get zealous
against him or her and accuse him or her of disbelief,
magic, or madness, out of blind zeal for the deen of
their forefathers—or to put it better, out of blind
zeal for their forefathers, regardless of their deen. If
their blind zeal were for the deen of their forefa-
thers, then there is ultimately only one deen, i.e. fol-
lowing the Book and Sunnah externally and achiev-
ing fana’ from the nafs and baga’ in Allah internally,
plus having ma’rifah of Allah’s Names and Attrib-
utes, adab with Allah, and good character with all of
Allah’s creatures. That is the deen, and if their blind
zeal were for that, they would not have gone against
the awliya’ or tried to compete with them, but in-
stead they flew up into the heavenly realm of blind
zeal for their forefathers.

This has blinded them from the deen, and I do
not know how to treat them. If I mention good
things about their pious predecessors, they become
even more misguided and enticed, whereas if I do
not make mention of their forefathers, I can find no
peace with them. Were it not for our fear of the
awliya’, the most beneficial way to treat their de-
scendants today would be to deny that they have an-
ything special—perhaps one would thereby clear
their hearts of their forefathers and engender in
them fear and humility before Allah, such that they
would return to Him. As long as they remain in the
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first state, there is no other hope fgr them, since that LS 4t 55l e@i £ % e Log 5513, c’j YA
state has taken possession of their hearts. I do not

know what to do with them: should T take this last 4Dl Uykas gly yoje g ol dile powal e

approach with them, even if it involves bad adab == . .
with a wali? Allah knows that I do not want that; I adla ol ?L" s aale Al Lo deae b dus

only Want' to do what is best for th§ descendant, @\ Aadis dic Al ) aall S ;—_j &Lu‘yh
while having proper comportment with Allah and -

fear of Him alone. Or should I cut them off by cut- el Wl Sy sl g die Al pa) e S
ting myself off from their forefathers, leave them i - i e S X
and whatever they are currently involved in, and say A e ot A (g ol 4dle A s
in regards to them what Allah said to Nuh regarding St S @\ e e SN 4y Ll
his disobedient son: “Indeed, he is not from your i i ‘
family—indeed, his actions were not righteous”  Cua (g ADNAT) ylas \515 cpgic A oy o lalAl)

; PPN . .
(Qurian 11:46)? If simply being the descendant of S e 4ilad die ) iy ladll L

someone great does not suffice, that means that the
real descendant is the descendant in deen, regardless Al Al Lagad padg Jadlal) dens Gﬁd\ T G
of actual kinship.

I do not know where people these days got this s 4aalad Ladlall dena é—)ﬂ\ ) Lyl \51}

idea from, this idea people keep repeating that the N . . £
khalifah of a wali can only be a descendant—where S8 D Gl G goondh by i) e s

did they get this from, and how did they detive it? o Yy algusy (o Yy dll) die (e ela Lo (s2) |
When has khilafah ever worked like this? If we look _ . . T )
at the origin of khilafah, the first example of it would Gy ) V) G als alila (e Yy aladll )

be khilafah of Allah, as in the khilafah of Adam and
Dawud3—no one ever claimed that either one of
them was a son of Allah, as was claimed in regards

to Isa (a.s.) and Uzair. Then if we look at the khilafah L. e . )
of our Prophet Muhammad (s.a.w.s.), his khalifah fasbly) foudd) o S5 )il : pslil) Jloudd)

was Abu Bakr al-Siddiq (r.a.a.) by consensus, and Lo < . lecdl 13 & da leall
Abu Bakr’s khalifah was Umar (r.a.a.). Abu Bakr was e S e d IS ellpdl B s il
not a son of the Messenger of Allah (s.a.w.s)—of all Ll 13 4 peasll N A Baay 13l Ju A als

the Companions, he was not even among those clos-

est to him in actual kinship—and similarly Umar to @ ) okl C-"“m ol & b jany oSy il
Abu Bakr, and after them the relationship between EMU eal d&j s i s A alall pal 13

each successive pair of khalifahs (r.a.a.). Then if we

look at the khilafah of Shaykh Tijani (r.a.a.), his kha- aflea lag ¢ p)seh olyy Alially day il g2
lifah was Ali Harazim, and another one of his kha- . . e
lifahs was Shaykh Muhammad al-Hafiz, and neither SN ass JSYL d V) e gl B )
of them was Shaykh Tijani’s (r.a.a.) son. Then if we % . . et s
look at Shaykh Muhammad AL Hafiz, his khalifah 4 N g1 el =l OS5 paill 1 Gl
was Beddi, who was not one of his sons. If only I 4ile 4l Ja ally aie &) omy Aldl) ol
knew where such revelation came from, since it did

not come from Allah, nor His prophet, nor Shaykh =+ sl dlgmall 18 () paliall ) lasas caluay

ale ) el wilbaie (e e Y s aly) 4

3 Adam and Dawud (a.s.) are mentioned specifically because they ate the only prophets whom Allah mentions in the Qut’an as his
khalifahs (see Qur’an 2:30 and 38:20).
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Tijani, nor his khalifahs! That leaves nothing except Ll & Al il elde o ed W o
for us to know that it comes from Iblis alone, and e 9 o8 O Dl o SR

no one else—it is one of his matters, may Allah’s  Jad &) JB 2 gall agia 2algl J o RS <
curse be upon him. ) . . .
Gy el Jag V) alug asle bl Lo Jgupll JB

9 .
Question 9: What regarding Shaykh Ibrahim is ; ; e
denied? Vs od Y o) a Sl L) Ll elile Jas s

Answer: You have bewildered me with this ques- sl Blen Lagh Al @IS, il @IS 8 Y] 3l
tion. Everything regarding him is denied—why not vy e ala Loy Galie ese V) lagn clua L

ask about what regarding him is accepted, since en- .
compassing that is much easier to do? How could Legle (ale c—hﬂ\ ol (J’—"\ LS5 (Jian Jla
the points of denial regarding him be encompassed,

given that Allah manifested Shaykh Ibrahim in this e Gip Y ledll ablls A oLl sl
corrupt time in which people of ignorance and dark- e V) ade adiag Y 4y Vs e sl Yy Jalal)

ness have taken over, such people have thrown

Shari’ah and Hagqiqah behind their backs, and no  (s=e Y mﬁ lagale adingg 4lguyy ) S Cang

one calls to Allah in this time except that he or she : .
. o . e dde Jole o5 L gl coiShg alilian g 400l
is met with rejection? If the times are such, and the e ale 3 Le o L sl eopiiy alidially 4

caller is the greatest one to call to Allah after Shaykh dL,_g‘}[b d\)g‘y\ & ?L_,, g anle ) Lo ol dalie
Tijani (r.a.a.) and the Prophet (s.a.w.s.), then how ) i - .
could we do what you have requested? Subhanallah L (» Gy ye N Slehlaily Glalially Jlsa ¥
zll-ﬁdhlm. Indeed, this question is an extraordinary A olas ‘eﬁ\f‘ 585 Yy ol 4 Gl Y
g.
Or do you not see how rare it is these days that canlaal)
you would say to one of the scholars of Shari’ah—

who are to be the inheritors of the prophets in any (Adgially Anhally Ayl b 48l oyl L

given time— “Allah (t.) said...” and “The Messen- T oS s iald leie 4 <3

ger (s.a.w.s.) said...” and have him or her say to you R & e b Sy

anything except, “That’s disbelief”’? e leadll BLly @l Lo sand 2Bl 28 caalla 138
It has not escaped you, dear questioner, that

there is no good, nor any escape, except in the words Aall Wy QUSH o0y Y Js8 JS] poual s
of Allah and the words of His Messenger, for they Ga)s all el 2 cae s L asea el ot

are the life of the hearts. No one but a sincere be-

liever takes hold of them, and no one but a mis- caaly oy ca SVl ey 131 (Jlalll

guided misguider turns away from them. As you . . e e .
know, Shaykh Ibrahim holds tightly onto them by wLially plaally Dibiasadl) A S Lealia

his back teeth all day and all night, and neither BRSNEAPPLE 3 080 Ll ealelad)
bombs nor missiles can distract him from his com- et oS5 O 44 L“A} et IS L“?d ?
mitment. No one loves him and relies on him except

° Here al-Mishri (r.a.a.) quotes two lines of poetry, though the translator has not found any manuscript in which all the words of
the poem are clear, so it has been taken out of both the Arabic and English text for now. What seems to be distinguishable is as
follows: dual 5 Jua Cuaally HSAL Jaia) g 13) 48dl) Cabia s / Jhany Llae il Sinay 4 Joallé Vagline OS5 ol O “Whocser is not a mujtabid,
then his or ber action is  Like a text that is [222] | And when the scholar of figh cites evidence from Qur'an — Or hadith, he goes astray and leads
others astray.”
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one who loves the words of Allah and His Messen-
ger and relies on them. Therefore, all accusations of
him being a liar, misguided, or heretical are baseless.  lgadld Calag hya hyay A88al) jem (ald (0 W)
Or do you not see how he calls for following the
Prophet (s.a.w.s.) in words, deeds, hals, maqams,

night journeys, and other matters that neither N La a3 ol
tongues can mention nor pens write? Subhanallah al- S e & AR

Adhim! abila ga &) OF Y o i) of Jualall

Or have you not seen his writings about . Lt .
Shari’ah, Tariqa}};, and Haqiqah? For the sa%(e of Al el L allae] Jla s 055 0pealis ale adladl)s
lah, I will mention in particular his works “Remov- | ¢ of - ; . . o
ing the Blame” and “The Greatest Secret.” If you g Sl 2 oy S u OlS Lely A6 o
were to look at “Removing the Blame,” you would 43le sa LS a@—ﬂc opaig adlac) i A ol (IS
find that he has left the figh scholars without a single -
proof by which they can justify their zealous adher- o
ence to any opinion not supported by the Quran or st 3 LY (558 La ey Y alial Oi VAR
sunnah, so everything they are on has been erased—
Truth has come and falsehood has perished. And if RETCTRGINEY N ¢lazll CaiS ol 13) JPREN Sl G
you were to take a look at “The Greatest Secret,”
you would be bewildered, even if you had experi-
enced the degree of effusions, points of ma’rifah, vi-
sions, and magams from which the writing speaks—
all of which no prior wali has ever talked about, nor

d}s.a Lus MM ulzu\}a ¢Ala J\Ml.ﬁ y;\ 0= A.A)

ailing agiy ¥ Lo ailaly 3y il f 13 13

-

will any future wali talk about except through madad WSS . NEr
from the Shaykh. By Allah, no one will believe what el ¥ el OIS ol e ph IS 8 Dl iilend

he says except those who have plunged into the < 4, (K] rs sy ?M\ G Osaashylly il Y) ‘d.viﬁ
oceans of Haqiqah—ocean after ocean—and trav- . o .

ersed its deserts—leap after leap—or hypoctites -dlsal CO5 axe aly Laila ) aa 43Y ¢liyy 2ie (4
who believe with the tongue but lack understanding Gl ol JIS5 Layys sa ) o O5Ss ysh

in the heart, using the external appearance of belief

to mask their own ignorance, and trying to gain G e "u_',i_.: ?‘L‘:" L Sl el Je<
some benefit for their families. e . S
The main point to take away from all of this is ¥ ipaall Gl 3 IS Al A0l SualsY)
that were it not Allah who was the one to preserve N, il adl DI A REPRN T
the Shaykh, defend him, come to his aid, assist him, o TR S A ‘ A i
and debase his enemies, nothing else would have ale Bipa ol S @Y agty (0 V) Lealay

propped him up, and what has happened would not . o N
have happened—as the saying goes, “nothing could plus 4l Al Lo ol (Al L 23l
have occurred more spectacularly than what has oc- 2 e & B s & am el
curred.” May Allah suffice him from the evil of his I ples & ) el G b
enemies and aid him against them, as He (t.) usually = i pasd) G 45) Jipa alad "Gy’ Can S 2ic
does.

Were it not for the fact that this situation does Letjd dalay Y
not allow for anything to be said except allusions, I
would give you more and explain things to you such
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that, were the veil to be lifted, you would have no Il s e BN ) |
more certainty to reach. “A’d pra=E Ot e & ‘Aj} 2523
Glall WIS da g g diiise Oluly (ol BS54
Question 10: What do you have to say about his OsSy Ay Jlall Gluly sk 2SI 0585 3l )
words, “What sincere youth do I have who will Y Jlall TR R NS
- w s '& -~ ¢ u -
prostrate to my sgtie”? P8 pee s e

Answer: Before getting into anything, I would like anll sl e S - . )
to say that regarding the speech of the awliya’, “no ‘o P dal e OIS e V) 4l g G V)

one knows its explanation except Allah and those Clal) 8 A adeay i Saaanlld
firmly rooted in knowledge say, ‘We believe in it— i

all is from the presence of our Lord’ ” (Qur’an 3:8), ;*E-‘-' Oi ) & @)3‘ J\JL‘ O Gl ghall

because the wali is always with Allah and may go . . . ate . alal]
through three possible states with Him. Lo pem i 48 22 Lo pails Ol

' Sometimes, the wali is with Allah and wiu 'spe'ak agra oyalls (s A e ?‘J’J\ t pgie lasly yom
with the tongue of the Truth, such as when Jili said, ) ) ‘
“Exalted be Me, how immense is My affair.”” In that Cgala L,SJS\ e L el lS s ) &= aikalyg
case, the wali’s words are equivalent to a hadith . . . A
’ gl \ L ade 1 <5 \
qudsi, and what the wali says will only be understood Oy aally S8l o3as 4l 138305 05
by someone who knows that hadrah in which the i Calall ) salas Y ol ¢ysales Y Lay S5 ay
wali stands. This is the case with the abbreviated let- Lo . ) . .
ters at the beginning of surahs: no one understands B (e aaly 53V Luall Lhbla) Lalle e

them except the one who knows what they are indi- N i e bl d A1 o) s leall
cating—even Jibril (a.s.), for when he came to the o RS (‘E—u Qf e A ‘J)’d

Prophet (s.a.w.s.) with “K.H.Y.". §.” (Qut’an 19:1), YV odua (e 3AY) & plSh L’j Mg () galny
the Prophet (s.a.w.s.) said at every abbreviated letter, ) _— . ot .

“I know it,” and Jibril knew that between the two O 2aly jaly dblaY) ey a@—d"‘ Yy (ygalay
hﬁdrahs was a secret unknown to anyone other than 135 callsall il i< 53 YL Cas Ll J}A\
those two. : .

Other times, the wali is occupying a maqam in P algall agd axe o JIKE) Dd a6
regards to Allah, so the wali speaks with the tongue fada S 0S8 culag < &
of his or her martabah. Most of the speech of the s Sy B8 b WISy S e LY
arifs is of this type, though it could be from the LAadal) IS (g )315
tongue of a temporary hal, or from the tongue of a o .
permanent magam. No one understands the speech (o aaall JS aaall \-4-"} Gy & caae Bl

of someone in a hal except those who know that hal, . s TN . -
and similarly no one understands the speech of L LelSs (Al ) Lol (3US gl plonll (3523

someone occupying a certain magqam except those Jalailly uaCilly SIS 1 p0ls W gagdy ol AalS

who know that maqam—unless they are from the . . )

people of affirmation, which is a light that Allah EVTCEN S ;A)j‘ Sle Yl sl & pee LaSad

places in the heart. A - . : L aSa .
The third state that the wali is seen to go o1 Ot pas ] o pete » L

through with Allah is when he ot she speaks to peo-  (a€ Caaxil Lailg ¢ ol AAS (e Baaly AalS | gagdy

ple with the tongue of their own created existence o




Mubammad al-Mishri: In Defense of the Spiritual Path of the Sufis

and whatever they are involved in, such that they see Ga o s sl (ADIS (e 53m s Aa ) sag
that he or she appears to have become one of the i -

common people, with them in whatever they are do- L Sjiys Cajes seda la 4t 335 of £ W sY) aAS

ing: the wali is outwardly with them while inwardly e s . i .
with Allah. Yet every time the wali puts on a garment o il LA el e My cdeny A5

other that what they know, they deny it and deny the T 1 e culll dd 8 aae b
wali, accusing him or her of disbelief, magic, or mad- - : ) S i
ness. They do this when the wali speaks of some- Lagogdad & )0l (3dl5 Lad & )8l (e 09338 Ll

thing of which they have no knowledge—or do they L i o e e
not know that the qutb encompasses sixteen worlds, o)\Sily dde Al guia) payal Lab "osSild £yl lla

with the Dunya and the Akhirah being just one of sy s o Uaall s 4S5 T Ll 4wiss N
those worlds? The qutb can speak simply about the S R pd e ; 9
Dunya in a way that others have no knowledge of,  alla Lo olinad & Al Calls Lo alsd Ll cadyay (1a

and I do not think that they ever claim to encompass | ,, i e L
even one matter of the Dunya, much less the Gl OF ctlny ¥ e dmas (g2 Sliie ) (A g

Akhirah, so what about the other fifteen worlds? If @y pa olilad & Sal Gl b Joiy Y sl
this point is established, then there should be no is- o T
sue with the generality of people not understanding b (38 JlS]) (2 a8

what the awliya’ say, let alone a qutb, let alone a kha- s Do v e s v . £
lifah, and especially the speech of the Khalifah him- &= 438 ! 0a b Com Gl s L

self. & Uls Gl 8 ool alel Al "o gpedaal () samay

So that should not be a cause for amazement. . ) . .
Rather, what is absolutely amazing is the longing WA (e 43 B Gae Yy el (e ale] Y s
that the generality of people have to understand the “iS 0l s o el s Sl
speech of Allah’s (t.) awliya’, yet every time they hear I «d el sl Jeldl b sl
a word they do not understand, they rush to deny dagd g8 JICG) DU Je ldl) anl dapay 4l )l
the wali and label him or her a disbeliever or mis- ) ) .
guided. They use the apparent aspect of the matter Ayall OIS Gl Jgriall ausd drpay (IS Olﬁ als=ll
to make a judgment on the wali, while in reality it is N ANT s dd 8 LS o ocasdl 3eand) -
nothing but a judgment they make on Allah. Then Wp g b AL . g
they are amazed when they do not understand a cer- S grcadny Y Lﬁi & saass Y Gl }@7&:
tain word from the wali’s speech; as for me, I won-

der how they could understand any of it at all. What el 5a G cgalll aganal) Y Lyl JIS5)
should be done with the speech of the awliya’ is to s, O Uaa Lol bl Sy« iiall iyl

take whatever of it has an apparent and known ]
meaning, and leave whatever of it has a hidden and &8sl dsaul) ahall Gl Jgrdall and dapay il

unknown meaning. Shaykh Tijani (r.a.a.) indicated .. G el . e
this in one of his established sayings, “When you ¢ & Ao¥ Ayl 5 y0e S Sl (558

hear something from me, weigh it on the scale of ot Cun e bl ge 43S la G DS s

Shari’ah: whatever is in accordance with Shari’ah, )
take it, and whatever goes against Shari’ah, leave it.” IS4 gl Gl Q3 el (Sad il 18 e

He (r.a.a.) did not order them to reject it or label it a N e s . . )
lie—rather, he ordered them to leave it covered until ij\ il S e & O Sl by

someone who understands it can be found. When oS 13l oty Oi ol &Y }j "y akas

he said “whatever goes against Shari’ah,” he meant
that which goes against Shari’ah in the mind of

22
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someone who hears but does not understand it, be- Ll o . . SRR B

cause Shaykh Tijani would not say anything that ac- oo B (‘E—‘ Oe IS ooy o ok

tually goes against Shari’ah—far removed be he D e Crae GsSo Of Y e LlgY)

from that, for his degree of perfection is high above e e . :

it. dag ‘éﬂb cnﬂbj Jaa OR @A Y 4l & cLary
As for Shaykh Ibrahim’s line of poetry in which Nasen 403S) degiy Y (535 lasas 4Baia,

he says, “What sincere youth do I have who will . i

prostrate to my e, Allah knows best what he — Cwie (e )l die Sl 13 o) cunall (e

meant by it. I myself know neither from the Shaykh, adly ppiaaly a g pns olalas Gty Lole

nor from any of the khalifahs of his whom I trust,
an answer to: is J¢5e an active or a passive partici- L) c_\,uj\ e C‘“‘ (,j g 0t g yally Jaladly
ple? If it were an active participle (thus reading )

“prostrate to the one who manifested me”) then it is Dsgdia OIS Cudly (Gpale e V) 4lSE laal;
not problematic, for anyone can understand this. If R T PR S T T T .
it Wepre in the form of a passive participle (thus read- L caliing bl G Aaslil) Biny e S e
ing “prostrate to what I have manifested” or “pros- i€l aaliay] 16K Ja 138 Jine Lo (gl il
trate to my manifestation”) and if by “prostrate” he )

meant “show deference”—as in when Allah (t.) says, ~ 435>is et e Oseans sl e e
“And when the Qur’an is recited to them, they do TN IR TT 5 .

not prostrate” (Qur’an 84:21), meaning they do not il Rplakadlly Adpnally 4305 Gy el
show deference to it—then it is also not problem- ol Al ) saging Sadll Falll 4355 AdIAll
atic, since the original, literal meaning of the Arabic ) v C e

word for “prostrate” is not the physical action we o S Lf’lé'm C‘J‘“‘S\ A9 G'j ) Lz dl) cala
associate it with now. And if for the sake of argu- . v . (¢ e . . . Pt
ment we conceded not only that the contested W(%I‘d Cdlm 128 ¢l wl%)ﬂ‘ b ol 4 ¥ Lee ol
in the poem is a passive participle, but also that the $1ale o) puSallyg §1giala Lals Jgangg
meaning is real prostration, then the speech runs the

course of the first of the three ways that a wali can SASIE cla ) Uatia) Ll dendl G ol 5y
speak, which we established above: the speech of a 3\<) b d Ve A el . .
)92-‘-‘.. : = G U9
wali who is completely with Allah as He is. With this oo “ ‘j sull 522 052 IS
as such, for those who deny that a wali can ever «dfiyll 032 ) Jay ol J& 4SN Jalpe (e HiS
speak with the tongue of the Real and who find fault . . . . .
with the hadith in which Allah says “when I love RSy smt gsm lagpea Laleal RS dle Yy
someone...I become his or her tongue by which he Cued) Lo chillia A Ul 25yed 4l (il
or she speaks,” or who do not understand it to begin i . o ) o
with, it is possible for them to oppose this, but with e e @ ) e Bl o) agleay syl

the condition that they oppose every wali who RE . . s
speaks by such a tongue. As for those who believe e bl GBS 5T plae ade Doty ¥ Gl

in some of those cases and disbelieve in others, there & Dg S j O3 oy g 5yl el &Jblab
is really no difference between one case and another, i

so essentially they just believe in all that they undet- Y L@—'P%’ deslls ae gl e 4 Le (55 () S
stand and deny all that they do not understand. A L U SR 3 S
. } | saxd Lay| axd
What a strange thing that for more than twenty & sl Ol Jlad
years, we—whether old or young, knowledgeable or % B Jiéﬁ
ignorant, murid or not—have busied ourselves with ’
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this line of poetry, and before two years ago, from | ) 3 dby eJlae & | Hiia
all these people I had not heard of a single person

who found issue with it. It was well-known and in anails \all...a Jac Crap alidd apaliay fay aaci
wide circulation; everyone in our tribe who memo- TR T JRCTPRE T
tized the Fatihah memorized this line, so Twish T 31 il SSall Gama Y e lalid 2 W) (55
knew what all this means. Were they pleased with AR I T R A Jis Al
him in some way that caused them to be silent about =~ }WJ} ) . e o, j%) % L
his claim of divinity, such that they would associate 285508 33&lly coall alle ) & 5035y ¢ sia gl
with one who made such a claim and praise him for i ) oe o s b
his knowledge, deen, wilayah, ma’rifah, status as the pelll—eladll LS pal LS 528 “%Uﬁl‘“’” oS Ly
qutb and the fard, khilafah, and inheritance of tCale Cpas Ll g Cuaa e L)
Shaykh Tijani, and would bear witness to his being
the owner of the Faydah that Shaykh Tijani had Ay S Cdva L oy
mentioned, in addition to other matters that neither Iia) - ‘e
pen nor paper could do justice? Or were they astray, P Cp 08 B
but then founFl a guide who put them on the right ags o alls ol O e
path? Or was it the reverse, or what? ]

If the matter were clear, we would not have L;"'L"‘L" (s g (.,5-’)(-"}

ded all this fuss,* for th t f " i

needed a s fuss,* for there ate many stages o Jind lsas V) i ¥ e i s

disbelief that come before claiming divinity, and a
disbeliever would naturally progress through differ- JS 8 paldig dBuas o A BN phiza Ll SAs
ent stages before arriving at such an advanced stage i

of disbelief. I know of no disbeliever who reached ey i< & ‘D“}\ Sy Ja }i 32 ot

that stage and openly claimed divinity except Phar- e . T SR .
aoh, and it is well known what Iblis said to him: L"SJ\ B okad Al s ol o 8 VA Lyle
“Even I who misguided you did not claim divinity!”  alg lly & jull Jaly o6 L5l 4ie i) Jaéa 3 acy
It is obvious that a Muslim who recites the book of i

Allah day and night, reflects on it, comments on all 2 &P )8 BIENR (.,@JS\" ‘eL“J ale 4 La

of it in every season, and sees what promises and X (T X ooy .
threats it contains would not dare to aiproach such A hom ol 58 ol 2Ll Teggn
a height of disbelief that even Iblis shied away from. — §; (ja |5 a3 Cpdll Lgi DAY saad cplug adle
“It is not eyes that go blind—rather, hearts within . L
the breasts are what go blind” (Qur’an 22:46). shall agle aie W) e Wy Jhul) s (i)
The reality of envy is that it is a chronic illness. PO ; s 2N
Good for envy—how just he is, that he starts with calsiy (el Gl ST 85 o2y
his owner and takes his or her life! “Those who do il o Gl Y e el dlal) LY Gosa’

good do it for themselves, and those who do bad do _— .

it against themselves” (Qur’an 41:46 & 45:15), “The galss Ghel 8y 35eall Glae aluy 4 A Jla
evil plot catches no one but its plotters” (Qur’an 5ol izl 3leld o od dlag

35:43), and “Say, ‘Act, for Allah will see what you el o ol O Al o A5 o)
do, as will His Messenger, and the believers, and you (s 2 d Wy (g5 Y Jxall 13¢d5 ¢ gginall 058
will be returned to the Knower of the Unseen and
the Seen, Who will then inform all of you about what
you used to do’ ” (Qur’an 9:105). “Of you two, the

.4.'1}&

#'The sentence up to this point seems unclear in the original Arabic, so we have translated it as best as we could understand it.
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evil one of you is to be a sacrifice for the good one.”> 4540 bl e @y 8 )
O Allah, guide us with those whom You have ~ L“Ajj c ’ @ T8 o

guided, and grant us well-being with those whom A Gl A Glaall ¢ laaiy) aslid ¢ a3yl

You have granted it to. Dl L . . .
Lord, indeed I have confirmed every wali, 4 Lo ) S G odie uld ¢l

Heeding his or her status with an ethic of respect oo ity M Al i) e Unis de ) e&iy\
Exccept that in Abmad Tijani lies my portion, . .
My refuge, my pillar, and my imam® e ) Bile =) (e (e Jatud dae ) HlSSY)

For those who only weigh matters on the scales i Gy o N
of the intellect, we have an additional rational proof: e e Lo eLlg¥) ()8 el JR ulj_ 4k

we, the sFudents of the Shaykh, believe him and fol- ve Al agile dil Clsla 2L OT e A
low him in every matter, large or small, and we obey o

his commands, despite a large number of lies that 313 agd il e L} o) ade Qlgalld ¢ yand) agia
have been told about us. No one has ever said that 3, 1 Sl aciils W) - g 5. sl
anyone has prostrated to him; Allah has protected el e oma BRI gy e L) O G A5 )
His awliya’ f'rorr.1 this allegation, and perhaps. the se- Ll Jollg danal) ag i) Gon 25 il aagy
cret to that lies in the Prophet’s (s.a.w.s.) saying, “O i .

Allah, do not make my grave an idol to be wot- Ol alug adle Al e il Bsea O ae gpdia
shipped after me.” Since the awliya’ of Allah are the . . . .
graves of the Prophet’s (s.a.w.s.) secrets, then the oY Lo Jpaidl 8 el O 03a
chests of the liberated—i.e. liberated from servitude L Jalal)
to the nafs—are the graves of secrets, and all secrets

come from him (s.a.w.s.). Shaykh Ibrahim indicated

this point in hls saymg,” My chests are, for the se- ra dilad b ok L 2 sde cealad) (Joud)
crets of the arifs, graves.” There is also no doubt that - *

the Prophet’s (s.a.w.s.) supplications are answered i) Qi g ABdasg  Sladl Auddl Gl
and that he was given the gift of comprehensive - ) -

speech, so his use of the word “grave” encompasses Salloyg asd)y)

both meanings, i.e. his literal grave and his figurative | G (0 L sill -8 celly aedl 3 s leall

grave. For this reason, you do not see a wali of Allah 2l els A OF el 2l Yt

worshipped beside Him. ¥ (e die Bygeall S gl o Sl ol 4 els
Another reason for this is that the wali’s da’irah i T B o

is the da’irah of extinguishing: his or her task is to be caals 4y (Fsall o LAIE Aai) Gl Loyl (g5

completely extinguished in Allah’s (t.) Essence. He le Sl Via Y S L alanl) Al

or she has no firm existence except that by which he Jpmly Al e S )

or she is able to observe the guidelines of Shari’ah, — 4ilawl juys Jads @lyli ) dulasg e )y

as a protection from Allah lest he or she be turned

away from the guidelines of Shari’ah and thereby fall o b Lo FZadlly Asial) adaa 5o e cailiaa

away from Allah’s eye (may Allah protect us from - = 40 les L ) aliie IS - e & Y 13
His tribulation!). If you take issue with the fact that ~" 7~ o S 7

> This line is a quote from the poetry of Hassan ibn Thabit (r.a.a.) in praise of and defense of the Prophet (s.a.w.s.), in the face of
his enemies. “The evil one of you” refers to Abu Sufyan (r.a.a.)—before his conversion to Islam, of course—and “the good one”
is a reference to the Prophet (s.a.w.s.).

¢ These lines are from Ibrahim al-Riyahi (r.a.), the Tunisian student of Shaykh Tijani (r.a.a.). In the Arabic he refers to “Ibn Salim,”
but this has been translated as “Ahmad Tijani,” given that many English speakers will be unfamiliar with Ibn Salim as an epithet of
Shaykh Tijani (r.a.a.).
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none of the awliya’ has been worshipped while sev-
eral of the prophets (s.a.w.s.) have, then to respond
to that: the prophets’ da’irah is the da’irah of firm
existence, while it has already been mentioned that
the awliya’s da’irah is the da’irah of extinguishing—
therefore, each prophet has an existence upon which
Allah can establish the Shari’ah, while the wali is not
a lawgiver. Add to this the fact that the Prophet’s
(s.a.w.s.) supplication was for those in his ummah
who came after him—the less superior of the two
has something the more superior does not.

Question 11: What do you say regarding
whether someone who attributes him- or her-
self to Shaykh Tijani and accepts him, while
considering Shaykh Ibrahim to be a misguided

liar, can be considered Tijani?

Answer: 1 do not understand that at all, because
Shaykh Ibrahim brought nothing except what
Shaykh Tijani brought. Even if the physical form—
for those for whom that is their sole aim—necessi-
tates they be considered two separate people, what
has been brought is one. Shaykh Tijani came only to
guide others to Allah and His Messenger, expressing
the secret of Allah’s (t.w.t.) oneness and the secret
of His Names and Attributes; that was his true goal,
and Shaykh Ibrahim neither added nor subtracted
anything to it. So those who have been following
what Shaykh Tijani called to and remain so, there is
no way in which they can go against Shaykh Ibrahim
in any matter, great or small. As for those who have
only been following the same physical form, have no
perception of anything else, and do not know that
the Tijani tariqa is in fact a religious practice that in-
volves following the practices and beliefs that
Shaykh Tijani observed—not just following the
physical form of Shaykh Tijani, or his children, or
his khalifahs—then it is not surprising that those
who fit this description would defy Shaykh Ibrahim,
because Shaykh Tijani is white and Shaykh Ibrahim
is black.

But for the one who knows the truth, in fact the
only difference between the two of them is the dif-
ference between the white and black parts of the eye.
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The part that perceives the Essence is the black of
the eye—or rather, the black of the black—and not
the white of it, nor anything else in all of existence. Ll calging "gang Sy by (' caldy dle

Whoever understands what I have alluded to knows . . e
that there is no difference between the blackness ”L“‘slﬁ 253 pna e () slall (8 Calis A4

and the whiteness. Grace is in Allah’s hand—He 3 liddad L i€ 4sla "2 . &

gives it to whom He wills. The divine flood always el Lk LG:MS i CJ‘(‘SS g_a);SJ e ol
flows and is not limited to a particular physical ddye Jo¥ o) xal BHlams Jsily cainaiS Adige
form—were it to have been, it would not have con-
tinued past Adam; nor is it limited to a particular
haqgiqah—were it to have been, it would not have SLal Sy casghay sk Aiipe (535 435k A e
continued past the Hagiqgah Muhammadiyyah; nor is

it limited to a particular color of skin, time, or place. e ol L..suﬁ" (i 4 =) alghy e Legdd)

Allah’s grace constantly pours forth. . R < . .
& P — peall 8 il ) ool o e i g S A

Aoy Vs Ghsy) 8 i Y lae e )

Question 12: What is the difference between i s ‘ il :ﬁj
Shaykh Tijani’s sealhood and his con- (e aldll dials e aSUJs ) Lilaa Blaa Y

D £ £
cealedness: sl sl

Al oy Ll Lealls an¥) 8yla 8 s Cus (g

S AT B)las s conlacind A pe duililly 0a)a)

Answer: I say that his sealhood is his martabah in

the sealhood of wilayah, in the da’irah of the Attrib- . o

ute, in his state of being a representative of the Mes- Adually antd) (i G AY Lo : pde QW Jloud)
senger of Allah (s.a.w.s.) in this maqam. From this TR
martabah, he is the one who gives madad to all the a4

awliya’, and it is this' martabah that he' (faa.) wasin- 2yl W ;j\ PS8 LBLL.T Cus au¥) o) tlsad)
dicating when he said, “My ruh and his (s.a.w.s.) ruh . .

are like these two fingers—his (s.a.w.s.) ruh gives slaw) pand aaladl 4Vl 5ed cAiipall anl 4
madad to the prophets and messengers, and my ruh : - Loaall e 1L dall
gives madad to the qutbs and the arifs.” As for his ot s (Shisnsally Gall (xS 52y 45l
(r.a.a.) concealedness, it is the martabah particular to s ) dagal)l A Al 55lias s cBassll

wilayah, in regards to his wilayah in the da’irah of the e .
Name. It is this that he (r.a.a) was indicating when ¢ Callal Cua Lyl ddally Hsedall oay casadU)
he said, “Whoever knows me knows me alone,” and, - . . NS
“We have a martabah that reaches so high that it is &= Aaalall 4By o) Sl o
forbidden to either mention it or divulge it, and I'm padic alug aide il Lo dhiese a5 Glaall
not referring to what I have already mentioned to . ‘. N
you...” He thereby concealed it, so we know that it &S (P pand) JalS Gl ¢ pumal) JalS B iy
is the martabah of his concealedness.

In other words, I say that the first is the marta- )
bah of his giving madad, and the second is the mart- Ll dbaess 4dls g calls paaell Jal€ lli<a
abah of his receiving madad. Or, to put it differently, ’

the first is the martabah of his hiddenness, and the V) A Jgmy s ?z‘fb L' algay gs-‘)s“ o)

other is the martabah of his hiddenness’ hiddenness.
He (r.a.a.) indicated both of them together when he
said, “These two feet of mine are on the neck of

Al arene o) LSy clalls agagl) an o ol
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every wali of Allah, from Adam until the time the by e I dasall | T eally
horn is blown,” as well as other statements of his B el e o o

that can be neither written on pages nor looked at BaY) Jd Ka Y i, oY

by human eyes. May Allah make us and all of you vy . e .
from among the unique elect of his companions and @l Adaad) A Aoy (0685 288 ABUAY L

beloveds. ) g L giipe Lol Lgie a8 Lld
A Aalal aie s ¢ peandl QWS e 35le Ll
Question 13: What is the difference between . o
the Name, the Attribute, and the Khalifahp ¥ A&l aud 23l s Guds a¥] 0 Gl
e pe Al iyl 0285 Ay ddiall 4l
Answer: In the speech of the awliya’, when “the > L“?d ot Dkl osss e

Name” is used, what is meant by it is the name of 14l g8 < L“J-'éj\ D e (s
the martabah—it is the name that gathers all celestial 2 iy Hy | Cals 4lli

names in one, it is the manifestation of the Truth
through. an that exist, and this is ugity. In other aalst p Jlel [y gic 4ic s

words, it is the Haqiqgah Muhammadiyyah, Lahut, . ‘ .
manifestness. The Attribute, as well—when it is aba se8 4udi Jay " jelad 4ic bl ) 4l

used in the speech of the awliya’—is the shadow of . SN 5.5 4l . e .
the Name and its martabah, gathering all attributes e adluaily T alaa il ae) (8 Ayl 020

in one; according to the awliya’, it is his (s.a.w.s.) Mu- e Al Cua ac ) ey Aaall edl lid)
hammadiyyah, and it descends into the perfect man . K
of the age. It is as if the perfect man of the age in O 4o ley Sldly 33all 4ile alll S

every time stands in as the master of existence, and e laid - - il .
just as his Muhammadiyyah is his shadow, similarly ~ &> 0 &= ¥ s JB al) o

the perfect man of the age is his shadow. Uwais al- Lald Legd Cunll 1aa agds  Slail) @.&S\ k._il.LAAT

Qarni indicated the shadowness of his Muham-
madiyyah when he said, “You have seen only the
shadow of the Messenger of Allah,” meaning that
they knew the Haqiqgah Muhammadiyyah yet had
not seen it, because seeing it is not possible until the sl Casll Sls ) o Gl anY o
Akhirah. \ - £

As for the khilafah, it may in fact be a synonym 123 Bl (8 A de 2GR Helaal Gl Ayl
for what comes before it, or it may be distinct from “ s | 13 AN el L oaall
it, in that it is only its martabah. So that brings us clasnsall shy 4da3 el cnisnsally 5]
back to its being an expression for the perfect man leds i pall G dzalad) 45 pall g8 483N
of the age, who is termed the Khalifah because he is
neither the Name, nor the Attribute—rather, he is a
khalifah of both the Name and the Attribute. It is | - a4 s e il ds L)
these martabahs that Sidi Abdul-Qadir al-Jili was oo O eels 2 Oo il A 2
talking about when he said: el Gl opalla g =g )l by askaly canadly
Allah has, after name and description, a madbhar ) .. o r

Yet the slumbering eyes of creatures are unable to see it ‘Jlj el Aaall ) Gl pmndly )l o LS

In saying “a madhhar,” he (r.a.a.) meant himself, as NI o) Jeiid lag 13 pelial 3 -] G
he was the owner of this martabah in his time— el O OB 2 o O RO

alls sy dagdy 2af IS JaSl) IS Sl
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hence why he made it grammatically indefinite. Be-
cause of this maqam being attributed to him, he
(r.a.a.) claimed sealhood—i.e. claimed to have be-
come a shadow to the Prophet’s (s.a.w.s.) shadow—
yet he did not perceive that the true owner of seal-
hood is a real shadow, and not just a shadow in ap-
pearance.

We, the companions of Shaykh Tijani, under-
stand this line of poetry in a way that is unique to us,
and thus is the speech of the complete ones: every-
one has a level of understanding according to his or
her hal and thinks that the only thing meant was
what he or she has understood. One thing we can
say regarding the line is that the term “name” as used
means the Name of the Essence, “description” is the
name of the martabah, and “madhhar” is the Kha-
lifah, the slave of Allah. Thus the Truth sees the
manifestation of the Truth through existent entities,
while the Name is its manifestation behind existent
entities, and the khilafah is the martabah that joins
between the other two martabahs and has two
nisbahs: a nisbah corresponding to the Attribute,
and a nisbah corresponding to the Name. The
nisbah of the heart provides an indication for this,
in that it joins between the ruh and the body: its hid-
den part corresponds to the ruh, while its manifest
part corresponds to the body. The ruh and the body
also are indications of the Attribute and the Name.

If we wanted to join between both maqams, we
would say that the Greatest Name has a reality, a
meaning, and an outer form. It becomes manifest as
an utterance with all of its nisbahs in every da’irah,
and the people of each da’irah see of it whatever is
suitable for their hals and magams. Every name of
Allah is “the Greatest,” for every name of His (t.)
has its greatness that is seen by the one who sees the
name. Therefore there is much difference of opinion
regarding the name: some say the name is this, some
say it is that, others say it is something else—and all
are right. If this point is established, we realize that
the companions of Shaykh Tijani have spoken about
“the name” in regards to the name unique to them,
and others have spoken about the name that they
see. Each of the two names has an even and an odd,
and the even and odd for us is what we have men-
tioned, while the even and odd for others is what
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Ibn Arabi has mentioned, and its meaning for them Ll ans olhdS) L2
is what I explained in the beginning. ~ T i

o pac iy i ;LQU;_/;

Question 14: What is the difference between g (ro A0S Lo u:/J Lod

the Khalifah and the Qutb? 2 (,Ac il 4.:5/;

Answer: I say that Qutbaniyyah is a martabah of the Yy R 0)-/[4 S e
creation that the qutbs inherit from each other, one " .

after another. Just as it moves from one person to G Y] gy 0 i
another, it moves from one da’irah to another, so
the da’irah of some of the qutbs will be the Attribute .
(though this attribution will only be completely true (e e Lgia jgal Aiday Ll aladll

for one of them), for others it will be the Name o . e
(while with this as well, its full atribution will only < O=) a3 53 (85 (e Al Jua)

be for one of them), and so on. As for Kbﬂafah, this o OT Y dagall Cj leias ¢ yA o)
is a da’irah of the Truth and its owner is one—no . L
one had it before him, nor will anyone have it after 3 sel s Apals Ayl (e L (el asag

him. It is in itself a haqiqah whose da’irah is the last- R I . .y e L
ness of all the haqa’iq in terms of both existence and «sadl 25 cpalell 453 Qs

madad, and it has within it the absolute intermediary, G OB 13 e oSLall duilalillg g juall 3y jalallg
so “the qutb of qutbs” is one nisbah of the marta- L L. . i
bahs of the khalifah. The arif Muhammad al-Hafiz ~ ® 43 (sdicy (gym (A A5l (gaie Ul il

b. Feten (r.a.a.) indicated this when he said: Sull | enie . Lol exic
They say to me that Ibrahim is a qutb—rather @B AHER PSS (2 B A ERs ()

The quths are part of the dominion of a lowly servant of his il ;g\ ol 1a ga g Slaie g Loal Joai s u‘ﬁ
And if you said, “Nay, he’s the quth of the qutbs of his time” . ’ i o L T

Then you'd still be as ignorant as you were before Anbllly Lepalla 4palhalls Leial a5 Ladsl
But he is the greatest manifestation of the Essence i |

His comprebensive wilayah is over every servant of God Ul 229 8 Lginkly
A lighthonse through which A//ﬂ/y guides to Hzlr Eme'me A 4K Adgiay ud aladl) Cj ?l’j a 2 Ly

And turns those not guided away from their misgnidance . .

The qutb is not a haqiqah, for several reasons, g2l 83ba iy dalye Sllb (38 daallg 408
such as what I mentioned above about Qutbaniyyah i L

moving from one da’irah to another and from one

petson to another. Also, the hagigah must have an ‘D\)‘-‘j agd ) ) pedld SIAl e By,L
existence unique to it—either firstness, lastness,

manifestness, or hiddenness—and firstness is for

the Hahut, lastness for the Lahut, manifestness for " £ aen Lo . .

the Jabrut, and hiddenness for the Malakut. So if the B9 25 g Gl Jb 2yl (udld) Jiged
qutb were to say to us, “I have a firstness, which is  ¢lailuiglly Jeal) cowns A Al Julg Y (4l
my secret; a lastness, which is my ruh; a manifest- ] . T .

ness, which is my body; and a hiddenness, which is oyl pRLE My il Yy u3H Y Q—U‘ &) i)

my heart,” we would say to him, “Nothing of exist- A adll e S ve -
o ) ’ : kil QA DS e el 138
ence remains yours if firstness were to take its first- i O o e <

Alse (o s Y (o Cpany
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ness, lastness its lastness, manifestness its manifest-
ness, and hiddenness its hiddenness,” and he would
tind nothing to say to that.

From what has been mentioned above, you can
know that the qutb is not a haqiqah, but he is the
sayyid of his people, and the khalifah is several stages
above that. Salatul-Fatihi indicates some of this: O
Allah, send salah upon Sayyiduna Muhammad—the
salah emerges from the Essence, understand. May
Allah grant us understanding of His secrets.

Question 15: Are the haqa’iq always four—
never having been more or less, nor will they

ever be—or does that change according to

states and means?

Answer: They are indeed four—no more, no less—
and part of this has been mentioned above, in the
words about the difference between the qutb and
the khalifah. Here I shall speak to you about the se-
cret of how existence and madad words, so that you
may understand the secret involved in there being
multiple haqa’iq, and understand the reason behind
their being only four.

I say that the Exalted Essence was and there
was nothing other than it, and it is now as it was be-
fore. It wanted to be known, so it manifested in it-
self, for itself, through itself; this manifestation is
termed Ahadiyyah, and there is no difference be-
tween it and the Essence, i.e. it has no nisbah. Then
it manifested through Wahidiyyah, and so that is the
tirst thing to be, in which appeared Allah’s Names
and Attributes. The haqa’iq came to be and emerged
in the presence of the spiritual realm before the ex-
istence of Adam, as the hadith indicates: “I was a
prophet, aware of my prophethood, when Adam
was between water and clay.” Shaykh Tijani (r.a.a.)
indicated this as well: “I was a wali, aware of my wila-
yah, when Adam was between water and clay.” To
bring these haqa’iq and nisbahs into existence, Allah
brought the Haqiqgah Muhammadiyyah into exist-
ence, so were it not for that hagiqah, no nisbah of
Allah would have become manifest or been known.
Shaykh Ibrahim indicated this in saying, “So if not
for you, the Truth would have remained Truth and
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never been known;” therefore, there is nothing be- Vi ) basl 1l o I Rl o
fore this particular manifestation except Ahadiyyah, - 29l el &y sl Lo 8yl

which has no nisbah. The secret of why Allah man- Sl W el

ifested the Haqigah Muhammadiyyah is so that He . . . . . .
might be absolutely known. Al-Hamdu Lillah, Rab- Vs G Ca Ba LS8 dagll ddaad) Ll

bﬂ—Alamin. - - \ Ve e “ . LQ. - Jaj \y\ - .

As for the third one, the secret in it is the de- o ug.'ﬂ o o= :" ¢ Q2
scent to the da’irah of the Names inasmuch as they — lgd el (o) JSIl 333 o Ll Cojadd ¢ Laa <3
are behind all existent entities, so that knowledge of 55 S sy il = lially Aaladl RO

self and others could be completed, comprehension
could happen, the external forms of things could ap- e Vs o lany L 2t sl glae Cad cdis s
pear, and the speaking of wisdom could be manifest. o i

It is almost like a statue of what preceded it; it is the JLSl jedae 43S oa 13 cliially 2818 daia
extended shadow and the existent barzakh. This canly alidly B0 aladl Oi 4 Y,

selfsame manifestation is the shadow of Muham-

madiyyah and the wellspting of Muhammadiyyah’s S eladly Jlaall jelas sa ) eladlla
sealhood and martabahs, which gather all its Names i
and Attributes. Just as the Haqigah Muhammadiy- el 13l (JLasll elan oo 1aag ( Plall jelae
yah appeared so that the manifestation that is before
it could be known, this haqgiqah appeared so that the
Haqigah Muhammadiyyah could be known—that is tade A oy
why Allah brought it into existence in pre-eternity i
and made it appear in post-eternity. Sl 4 Jsgid (58 )Ll
As for the fourth haqigah, what we would say N . ..
about it is exactly what we said about the previous Jaally DS sghie e e
one, letter by letter, and the only thing to add would ad LAl 1A (Jsh aie di) ay OS5
be its inseparability from the two previously men- ] c e
tioned haqiqahs. It is distinguished by its being the S Far—e 2l (e 2a) ol aaly alaul
da’irah of perfection, i.e. in it are manifest the abso- . L e .
lute Names and the absolute Attributes, and it gives setae e O LS IS ke don
everything that has a right its right. It is not the O L cman ¥ 1385 Jlaadly )
madhhar of the Name, which would make it fettered . . i
by names; nor is it the madhhar of the Attribute, 138 Jlas ¢S Ll Laa¥sli Lo V) )yedaa
which would make it fettered by attributes—this is T T SN SUEPTIN TR TR PR
how it is the madhhar of perfection. And you know O 4l JB 0 cpalall T 8 oo LS
quite well that the madhhars are three, while that OsSia 4y Unal as leally QI e
which appears through the madhhars is one. The o . - . ) i
first madhhar is the madhhar of beauty, the second 4iling 4l LS Y1 agdy e JBy clagie
madhhar is that of might, and this madhhar is that L Lt . :
of perfection. The atif of Allah Abdullah bin al-Hajj O JLll e S5 leelly AN 2
(r.a.a.) indicated this in some lines of poetry: ¥l aatial) 288 (JalS atdis e jela
Abnd the arifs have witnessed perfection for Him < ..
LVz'z‘/yoi:z‘ the madbhar oj’D mzbf orfbmﬂy Jlly il ¥ atiad LS Adually
He (r.a.a.) used to say, “The second half of this line kel
has something that should be critiqued, and I would
love to find someone to critique it,” meaning that he

Gl & algh zlall g d) e Al Calal) L]
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put the madhhar of perfection as separate from the
madhhar of might and beauty, which is not correct.
This is because it is only a madhhar by means of the
other two, so were it not for the other two, it would
not be. A metaphor for this is the ever-present now,
as we say: whoever says that it is something other
than night and day is mistaken, since it consists of
both of them, and how few really understand the
ever-present now, because of its proximity to and its
being hidden within night and day. Similarly, the
madhhar of perfection seems complete when it ap-
pears in its true reality, for it is disguised by the
Name and the Attribute just as the ever-present now
is disguised by the night and the day.

These three madhhars are the root and hidden
reality of all things, from the first manifestations to
the last. The Truth indicates this in His (t.w.t.) say-
ing, “O humankind, We have created you from a
male and a female” (Qur’an 49:13)—the “male” is in
reality the Name, and the “female” is in reality the
Attribute, and if you were to say that the third is yet
to be mentioned, I would say that the third is the
male and female together, because in terms of Name
it is male, and in terms of Attribute it is female. A
similar passage is, “It comes out from between the
loins and the ribs” (Qut’an 86:7): from between the
loins of the Name and the ribs of the Attribute, just
like the previous example. There is also an indication
of this set in terms of earthly forms: Allah created
Adam without father or mother, like Muhammadiy-
yah; He created Hawa’ from a father but not a
mother, like Ahmadiyyah; and He created Isa with-
out a father, like the khalifah. And regardless of
these stages of descent, the slave was supplied with
hamd.

Making a riddle from the first and second of
these hadrahs, my father (r.a.a.) said, “What are two
ancient, new attributes whose madhhar is the Dunya
and the Akhirah?” He would disguise his words for
the generality of people by saying to them, “I mean
night and day”’—that is what he would say. These
two hadrahs are the true reality of night and day, and
they are the origin of every pair: “And We have cre-
ated pairs from everything, so that you might re-
member. So flee to Allah—truly I am for you a clear
warner from Him. Do not set beside Allah another
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god—truly I am for you a clear warner from Him”
(Qur’an 51:49-51). Allah, the Immense, has spoken
the truth.

I ' was speaking one day with Sidi Muhammad al-
Hafiz b. Feten and reviewing with him my under-
standing of Allah’s speech, when he said to me that
my father (r.a.a.) had said to him that he was able to
extract all the meanings of the Qur’an from His (t.)
words, “Two men said” (Qur’an 5:23). Then I said
to him that I was able to do that with His (t.) words,
“And one man said” (Qur’an 40:28). Regarding what
my father had said, I explained that he meant the
“two men” who are the madhhar of the two attrib-
utes that he used to allude to in that riddle, namely
the madhhar of beauty and of might; then I added
that those two have a third—the madhhar of perfec-
tion—which I explained clearly to him. It is along
these lines that Shaykh Ibrahim (r.a.a.) says:

I got lost with him one day, then another day, then a third
1t is none other than the Prophet taking us on a night journey
To realms whose secret I divulge neither

Negligently nor intentionally, to neither Zayd nor Umar

The way he expresses this—by saying “a
third”—contains the utmost of adab, concealment,
and perfection. In terms of adab: he did not describe
this last haqiqah like he did the two before it, out of
adab with it. In terms of concealment: the expres-
sion he used for it was neither “day” nor “night” nor
“ever-present now,” so that the matter remain con-
cealed and everyone who has a magam take from it
what is suitable for his or her magqam—so the one
who sees it as a day will make “a third” a reference
to a day, and so on; there are so many meanings that,
were we to follow all of them, it would take us far
off topic. From the perspective of perfection: he re-
fers to this martabah as neither day, nor night, nor
name, nor attribute, and “a third” is the complete
phrase that indicates its perfection, even if it had no
need for an indication:

And how conld anything have a firm hold in the mind

When daylight is in need of a proof?

And there is nothing in these three madhhars
except the Master of Existence (s.a.w.s.), for he is
the all from whence all comes: the first is the marta-
bah of his manifestness, the second is the martabah
of his hiddenness, and the other one is the martabah
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of the hiddenness of his hiddenness. All the wirds of
Shaykh Tijani contain mention of these three, as at-
tributes for Allah’s Messenger (s.a.w.s.); Shaykh Ti-
jani’s wirds have come for no other reason than to
translate for us who the Prophet (s.a.w.s.) is, and to
acquaint us with his magam. For this reason, you do
not see in his wirds anything except indications of
the Master of Existence or one of his martabahs. I
shall start with Salatul-Fatihi: “O Allah, send salah
upon Sayyiduna Muhammad, the Opener..., the
Seal..., the Guide...” All of these are descriptions
for him (s.a.w.s.); his descriptions in the outward
correspond to how he is, his descriptions in the in-
ward correspond to his inwardness, his descriptions
in the inward of the inward correspond to the in-
wardness of his inwardness, and that is all there is.
Secondly, I refer to Jawharat al-Kamal, which pro-
ceeds in the same way: “O Allah, send salah upon
the wellspring of mercy...O Allah, send salah upon
the wellspring of Truth...O Allah, send salah upon
the emergence of the Truth by the Truth...”—it fol-
lows exactly in the footsteps of Salatul-Fatihi, under-
stood?... The list of examples could go on and on—
it would never be exhausted, nor fully written on
pages, nor seen by eyes.

No matter how much we mention out of gratitude, we still have
Knowledges too exalted to ever be confined by paper
Therefore, given everything aforementioned,

any thought of a fifth haqiqah has proven to be false

from every angle. Success is through Allah alone,
and He is the One Who guides to the straight path
out of His generosity. O Allah, show us Truth as
truth and allow us to follow it, and show us false-
hood as falsehood and allow us to avoid it.

Were I to go on about everything I have to say
about how there can be no fifth haqiqah, I would
need volumes. This is what time has permitted.

Question 16: What is the meaning of Shaykh

Tijani’s words, “A man from the group who is
not known in the Dunya, nor in the Akhirah”?

Answer: I say that something Shaykh Tijani kept
hidden is best kept hidden. By concealing it, it is un-
derstood that he means the owner of concealedness.
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As for this man’s not being known in the Dunya nor
in the Akhirah, it means that his reality is not known,
because it is a locus of bewilderment. That means Gl elou ) 4iar aled) sa5 Bl il
that journeying in the Names proceeds in a certain . .
joutheyne P by JLld Uy 4c Lol 1 s lin 3all Ll ol

manner, and journeying in the Attributes proceeds
similarly, while the khalifah is merely a locus of be- DUy (e gaic Lo Canii gl cagliial L3 ),
wilderment. That is because if you were to journey "

in him through the Name and the Attribute, you Bl 4y s L g cclalaae ) caaiaY
would have journeyed in him through the Name and

the Attribute, not through him himself; and if you

looked at him while disregarding the stages of de- Auid) S8, Saa la oy (alad) JVeud)
scent, you would have journeyed in the Essence e -

through the Essence, not through him. As for jour- (}é Yy Lial) (_A i Y Adilal) e o) ¢ il
neying in him through him alone, forget it—as 5 3Y)

Shaykh Tijani (r.a.a.) indicated in his words—and in N

regards to this question I do not have anything ex- L}“A{}“ Sl @_‘m A Bk OT J jﬂi :lgad)
cept mere indication, that’s all. Bewilderment is the i .

last thing that the one witnessing sees, just as Shaykh aba iy 45 4] LS (e agdyy cailaiS

Tijani (r.a.a.) says, “O Allah, increase me in bewil- i - . sl
derment regarding You.” Shaykh Ibrahim also indi- s ball (8 oy ol B g8 Ll Al

cated this meaning when he said: Jae e itin Capn Y 4l olinad 3,AY) =

Then where is Ibrahim and what is 1brahim? . ) . )
Until they reached fana’ in him and lost themselpes o 0sSs slandl (A uud) O Ay g s
Now I have said something whose meaning is ilalle oA cilaall s . . .

distant, and Allah knows best where Ibrahim is and Jae Aplally ellS | 3 oelly Basls 8505

what Ibrahim is... The one being aske.d about iF has daall ?‘“’y\ Cus (e 4ad Caps () SN (Lass 3TN
no more knowledge than the one asking,” nor is he ) . ) )

like him, nor close to him, nor with him in any <2 (e Y ddally au¥l Cua (e 48 Cipu (58
da’irah. “He creates what you know not” (Qur’an L& eNnEll Ll adads aull eaaday o
16:8), “It rests on Allah to show the right way” 055 Bl Ge o) ks e
(Qurran 16:9)...0 Allah, “Guide us to the straight LAB cod dun e Y o dua e QAN 8 Oy

path” (Qur’an 1:6). ) . . .
) Sl ol JB LS Sl ga Cua e a

L) Ayma V) Jlsad) 124 & saie e A
Question 17: Do arifs have a unique under- L] e V] o ¢ s “
standing of Allah’s (t.) speech? Js LSy edyall aalial) aliy L 4lga8 s

dng JS (e Al 289 anf Lo peny Jhad

Answer: Yes. Allah’s speech is an attribute of Al- i S pelll caie &) o) Al )
lah’s (t.w.t.), it descended into every hadrah, and it ral giy Al Jhij i) 138 s "ehpn

has an outward and an inward: its outward is the )
foundation of the shari’ah, and its inward is the play Log alay pls

7 This phrase is a reference to Hadith Jibril, in which the angel Jibril (a.s.) says to the Prophet (s.a.w.s.), “Inform me about the
Hour,” to which the Prophet (s.a.w.s.) replies, “The one being asked about it has no more knowledge than the one asking.” Mishri
(r.a.a.) may thus be making a subtle indication that there is a connection between that fourth question of Jibril (a.s.) and the matter
at hand.
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foundation of the haqiqah. Regarding its outward, Jooldo dun G Juid 1
i.e. the foundation of the shari’ah, arifs have no j‘; 7 o FH
room to play with it, since all they have in it is what Laceealt gy Lag alays ol ale) Al cauny culd

has been established by the shari’ah and what schol- . . . . ¢

arly consensus has arrived at. After Allah (t.) said, s ade L Vs alie Yy Jilall (g ple by Jgunddl

“Today I have perfected your deen for you, I have a1 oA Y L did el
completed My blessing upon you, and I am pleased 4 LA‘;}% :O% i ? L: d&“}%} 2l Lf o
fot you to have Islam as your deen” (Qut’an 5:3), the FaElll Lhlall Gaaly aglll... 4 Juld] 228
immaculate shari’ah was sealed—no one was to add

or subtract anything from it. The utmost that each

perfected wali can do in this area is to return people ) Mg |, 8 agd dilall A ¢ yde Al gl

to it as it was at the time of Allah’s Messenger

(s.a.w.s.)—and that is the role of the mujaddid. What fpald s
it means to be a mujaddid—i.e. the “renewer”—is .l . s e .
’ & Uiy iy Gl b dba Al OIS aai zlgal

not to renew the shari’ah, but to renew others’ re-

turn to the shari’ah as it is, disregarding newly in- oA a oyalad (phaliy sals 4lg saa S
vented matters, innovations, and the fanaticism that

corrupt scholars have for the opinions of those they Al opalla Ll digal) Jual o aihlyy 4yl
blindly imitate. This kind of mujaddid is what the Ol 3 e ytall Jlae S Fag,l ol

Prophet (s.a.w.s.) meant when he said, “The scholars

of my ummabh are like the prophets of the children ‘&L‘,.}‘Q\ ale Jiang & 3l 58 L Y) 4 aNic
of Israel.” It is thus that they become the “inheritors ) ’

of the prophets.” 3}53 ELS] ﬁﬁﬂ%’ At Al g ary 3 e dadll dayydlld

As for the inward of the Qur’an, which is the NSt P PR S
, , ’ ALY A Gy Sead aSle Sl aSha
foundation of the haqiqah, constant renewal hap- Py ) oS s (s 55 s 5
pens in regards to how its meanings become mani- 9 IS Al caty Yy aad Y Cada %L\_m
fest. This does not mean that its meanings them- i . o
selves ate renewed—no, the Qur’an, its meanings, ) e L) ulil) 2y ol bl 1aa < BAN
and whatever secrets, lights and effulgences it con- e A X . . ;
. ) . ; &) La ey anle cnlS Al
tains are all as ancient as the Attribute itself—rather, ELU " RISIEOR ¢

what is renewed is the manifestation of what the  axaa J eyl dasa 4l JPRLOVE KT ¥ AT
Qur’an has served to translate, so that we can know

that this thing at hand is what was described in the o kil cjﬂs-‘ ) Sus e L) &P)M oelall
Qur’an. Or, in other words, this thing has existed, . D e s snd) elede adle L ¢ ally cbiaall

and is newly understood according to the renewal of

how Allah’s speech is understood. rall g Cpasaall e (piall 1aag agaalia oY
Every time there is a renewal of experiential f s \ . 3

tasting, ma’rifah, or witnessing, there is necessarilya ™ s LS b elale” caluy 4o A oo alsé,

renewal of how the Qur’an is understood as well, -cl_“‘_}_.\iw Ziys Vs jb inal) 13gds "l

which occurs in accordance with the renewal of hals. ] ) )
Just as there is no end to the meanings of Allah’s 22a Aial) Jual 8 A Al laby W
speech, there is no end to the renewal of how the T I i
meanings of His speech are understood, and every ~ ® lee O el Jre Guly iy agilaa oels

pegple with a maqam understand it accordigg to e e i Lag dgilaay sh Y—aaaT
their maqam. I shall give you an example of this us-

ing His (t.) speech, “He is the First, the Last, the
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Manifest, and the Hidden” (Qur’an 57:3). Those Ly Al iy w138 (S Cilim gl J\y‘ﬁb

who have fana’ in the Essence see that there is noth-

ing first, last, manifest, or hidden except the Essence  alai s (3l 4ic anji g3l el Hgeda 2oy
itself, and they do not witness the Names. Once they o . o
have had fana’ away from their own firstness, last- 3Ol (B Usase OIS (sdl) oo o LA 1 O
ness, manifestness, and hiddenness, they reach fana’ i - . T

in the Essence, and when that happens, all names T ?@M 2 1asnse O ;'.L:;u.\l\ 05
and named things vanish from them. The former is 48 yzally (353 2225 WalSy cdlt) WDAS 3 agdll 2223
fana’, while the latter is fana’ away from fana’. When

those who have fana’ move on to the hadrah of the Loy QLA (8 pd a2y O 20 Y 2l
Attribute, they see the ayah in front of them, and  jjj| M<  Sled dules YV 48 LS e  Neall e 33a%
from it understand about the Attribute what they s Y 5 sl e 2
had understood about the Essence, and so on. When IS5 cadS ‘_;ibu (’*@ﬁ Cre daah Ll Algs Y SlINSs
jadhb is complete and they travel the path of suluk,
they see the ayah in front of them indicating suluk,
the multiplicity of haqa’iq, the distinction of nisbahs, 4 :)LLJ‘\'} )’ALLJB )’;{{j :by'\’ )1%0 Sl Al
and dispersion. For each new maqam the saliks N . .

reach in any hadrah, they find the ayah ahead of Y5 JAI Y5 Jgl ¥ o) (g SIA & o Lidl) Canliad

them translating for them what they are currently ex- & . . i i
periencing, no matter how far they go; every increase colawd) L5 Vs ladas S Y) Gl Yy pll

in understanding of Allah is accompanied by an in-  J a1l ainlaly g 4y el g 4y “)'J} ) }T oe 8 13
crease in understanding of the ayah, and neither of

the two understandings has an end. sdic Jaaual lgad A8 1318 ccldl) & lual) )

Each people of a certain haqiqah have their own gy s ldll 4 Y @l e My o L)
9 5 J = 5/ ey

..

unique understanding of the Qur’an, which can only

be .understood by those who understand 'that S Sl Jal \hlj celdll e oLl sa  SG)
haqiqah, known by those who know that haqgiqah, . ) - . )
and witnessed by those who witness that haqiqah adall 8 leie agtys dnlel LY (50 ddall Byan

they receive such understanding according to their A 3 13 ol a3 aes S
fana’ away from themselves, their baqga’ in Allah, and R R e ‘A;j i

their knowledge of the fruits of His descent and the e A bl A g dldl Gyl Sl

secret of His Names and Attributes. For every in- L R
crease in perfection the heart experiences, its madad Wy iy canall Gy @ileall sy ol

and ma’rifah widen, and that has no end. May Allah 1Y) amee Y 5 T8 .Ee ) cuLd)
make us and all of you from the people of perfec- i A aks e ey

tion, which has no end, for surely He is to be en- LalSd ol Loy olg 48 g8 Lee 4l danjia YW
trusted with such a request, and is able to fulfil it. - . i .
Vs 13gd Aalen Wy Lol dagd 1)) i) A Lagh 2l

N & Tyl |8 agd daias Jal Sl
Question 18: What is the meaning of Al- ‘o o= U}J e A Ja I ¢
lah’s (t.) speech, “O Prophet, have tagwa of Al- Vs ledymy (V) Adpms W Leagdy (o V) dagdy

lah” ’an 33:1)?
ah” (Qur’an ) e (’*@m Gl sl clanaliy (e V) saaliy

Answer: Allah is the one who gives us success to
reach what is correct. Taqwa has three levels:

Al iyl agiyras il agiliyy agudil (o agilid
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. The taqwa of the generality of people, which
is protecting oneself from sharing partners
with Allah, and it is what is meant by His (t.)
saying “O humankind, have taqwa of your
Lord” (Qurian 4:1, 22:1, 31:33).

. The taqwa of the elite, which is protecting
oneself from the haram, ie. carrying out
what Allah (t.w.t) has commanded and
avoiding what He has forbidden, and it is
what is meant by His (t.) saying “Have taqwa
of Allah according to your ability” (Qur’an
64:16).

. The taqwa of the elite of the elite, which is
protecting oneself from anything other than
Allah ever coming to mind, and it is what is
meant by His (t.) saying “Have full and com-
plete taqwa of Allah” (Qur’an 3:102) and
“Have taqwa of Me, O you who have deep
hearts” (Qur’an 2:197).

It is known that the Prophet (s.a.w.s.) never shared
partners with Allah, that he is divinely protected
from ever going against Allah’s orders, and that he
is focused on Allah at all times, so the only possibil-
ity that is left for us to understand from His saying
(t.w.t.) “O Prophet, have taqwa of Allah”—after ad-
dressing him by his prophethood and ordering him
to have taqwa—is that this taqwa is a kind unique to
the Prophet’s (s.a.w.s.) maqam and not known to an-
yone else. We also understand from His (t.w.t.) say-
ing “That is part of taqwa of the heart” (Qur’an
22:32) that the kind of tagwa referred to there is the
utmost extent of taqwa, which cannot be encom-
passed, as shown by the use of (= meaning “part of.”
Therefore, when He (t.) says, “Have taqwa of Me, O
you who have deep hearts,” this is a command to
have part of “taqwa of the heart,” while when He (t.)
says, “O Prophet, have taqwa of Allah,” this is a
command to have tagwa of the heart in all of its var-
ious modes, and no one can be described as having
all of such taqwa except the Master of Existence
(s.a.w.s.).

Also know that “those who have deep hearts”
are in reality the qutbs, since no one but them de-
serves to be described in this way. Its meaning is as
follows: the madhhars are three in number: one of
them corresponds to the ruh, one to the physical
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form, and one to the heart—this has been spoken i ) e il sendl 2o Y1 aclal
about in detail above. Every madhhar has an out- O elels V’LU : b sl 2 V) 4els

ward, an inward, and an inward of the inward, which O Gadien Y Y callady) FENRVTEEN <Ly 3 f
makes nine levels total. Then every hadrah has an
even and an odd: the even in every hadrah is what

meets the ruh and what meets the physical form, e il il e L s L L
while the odd in every hadrah is what meets the deep letes C_‘J ~ually Lo lglag ‘CJJX sl L lga

heart, and the only one to ever reach it is the one  JSg Sats lgale DK 208 285 (] Cuulyy L

who has gone past the two before it, i.e. gone past e . ) ) . i
them in regards to how they themselves appear out- Dliall plad phaly hlys gl el ek

wardly, and gone past them in regards to the deeper JS b qadlly ¢ figy o led 3pan JSE daus
meaning—so in going past them in regards to the i

outward appearance, he or she gains a deep heart in B LB sl C—}aﬂ\ dily e @) A Ll Wospcan
the outer appearance of the matter, while in going st e ) L) Joms oy el il La g

past them in regards to the deeper meaning, he or

she gains the experience of “and no one takes heed Al Cua (e Lajglas Lﬁi lallae Lol oyl
except those who have deep hearts” (Quran 2:269,
3:7). Ll aady 8 Layslaty (5S84 s (e Wajslads
So there is a relationship between His (t.) saying . . S e .
“Have taqwa of Me, O you who have deep hearts” IS }A} e el lahslats 05y Al (B
and “O Prophet, have tagwa of Allah,” which is that < j Gy ;‘;jj% Sl e (L) L‘J}T
both of them fall under the category of “taqwa of L e s ) on
the heart.”” However, the starting point of true taqwa Lagin %X\s\ d:‘\ 2[5‘33‘ & 1—)%) PP "%‘ft.‘m‘

D jalad) o olinay sty Caiagll gy Ciuay

of Allah is the qutbs’ endpoint, and the qutbs’ end- o slay 8 SAl I lia
point is the maqam of the Prophet (s.a.w.s.). May st Bt (8 S8y gandl 058 (o5

Allah make us and all of you from among those who  4,lgs & s Cus (he ) (548 4l o Y glall
believe in him and gather with him in the Dunya and i

the Akhirah. cadluadls 53l agle dalia b wiless Y]

Ll & dne aaials 4 ol (en SUls il Lileas

Question 19: For the people of hagigah, BAY g
what is subtly indicated by His speech, “by
Asr” (Qur’an 103:1)?

Al Adedl LAY La : ud W e
Answer: Shaykh Ibrahim has spoken about this 'A 18l 5 2 R Jloed

ayah, and one of the things he has said about it is CA8.85)) JM e )md‘fj%o

that “by Ast”—which could be understood as “by . = L. e c
time”—is an oath taken on the life of the Prophet O e JB Laas ¢lgd @"‘M ?E" Y ialead)

(s.a.w.s.), 1.e. his time, or an oath taken on all of time. i e & A 5lay ad 1
For the people of haqigah, the meaning of both pos- s 2 el Bn 2

sibilities is the same, because for them all of time is 2y ey llag 1aag ¢ jaally aud a3) o coyac
just one part of his (s.a.w.s.) life, since he is the fruit
of all the worlds. The fact that the Truth (majestic
and exalted be He) has sworn an oath on the life of . caAlleadl il @ 3 el dule
the Prophet (s.a.w.s.) indicates that, according to Al- 05y cllll gron Dol 0 ) "’
lah, he has the highest rank of all creation.

Gl e any apdie aall oY (Aigal) Jal aie
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Another thing that Shaykh Ibrahim has said is: 4 alug ade A s 4ilay r"“"a\ Meg Ja 3all

“Know that when someone of high status says
something, even without taking an oath upon it, it Crag edl) die A0y Al leb o sl Je Jala
must be true, and so especially if that person of high

status is Allah (t.w.t.), and if He has taken an oath ol sly Bk JB 1Y Sl ) lsale ' ) 23S
upon what He said.” Allah has sworn that there is OIS 13 Lags ¥ clia S, o uY ale anil

no safety from losing except by four things: Iman in

Allah, doing righteous actions, exhorting each other L e e.u\ﬂ\ A S Jdg elhli bl sl

to Truth, and exhorting each other to patience. So it .k g s e
is impossible for anyone who does not cling to these Hayly V) bt o 8lad ¥ Ol ol il B

four matters to ﬁnd safety, as Allah (t.w.t.) has sgid. easilly dallall JeYL Sanlls B4 Glady)
I have also said that this ayah has something
special for this ummah of ours: just as the daytime o3¢y cluadiny ol (ed ¢« jually algilly ¢3all

clearly consists of three parts—or, in other words, ‘ . . e % ¢
Ale Lia o
three distinct times—the ummah consists of three b A JB Ls 4, 4Gl Ax¥l HseY)

parts. This is the number of madhhars, and every sda JAY duagad V) oda by culd . Il
madhhar corresponds to a time: the morning is Mu- i ' i

hammadiyyah, for Muhammadiyyah is the dawn of —eal B Ll oS e 0 Y LS Al
Islam; noontime is Sealhood, for that is the noon-
time of Islam; and the same with Ast. Even if Asr
can mean “time” in general and therefore be used to A C‘-"“m (g alley jelaa JSg ¢ jallad)
refer to the whole, it is also specific to the last part

of the day. The blessed ayah also has another subtle Aadiadl s edally (DYl jad & el
indication, in that it proceeds along four segments: oS oy i Uy Sy els sed

first “those who believe,” second “do righteous ac-

tions,” third “exhort each othelF to Truth,” and S okl AL L.Aj oald ald (KU e sl
fourth “exhort each other to patience”—so corre- = . . e .
spondence occurs between Asr, which is the last part Ayl o Gela Ll Cua (A1 3)LE) ey SI Y

of the day, and patience, which is the last of these ‘ A @l Vel ol Tl Al
stages. May Allah make us and all of you amongst oo G il el Il el ze
those who believe, do righteous actions, exhort each lsasd bl ¢ 3ally Jgualh GBI clallall

other to Truth, and exhort each other to patience. _ . )

B Ulea ccailyadl AT Al Al 1)
Question 20: What is the wisdom behind “ ) U-UA A == JL@J

the extraction of mineral wealth and the many Jpalgiy calalliall Jslac g Igial (pdll (e Sl
peculiar kinds of engineering? L. )
ually Isalgs 3all

axe el ADE AN —cili gl A5 g)ad 55l

Answer: I say that it is a sign of the Hour approach-

ing, as is to be found in His (t.) speech: “When the

carth is entirely shaken with her quaking, and the — ¢iSV z)A%u) & dasal) La gy g pdmll Jgaad)
earth expels her burdens” (Qur’an 99:1-2) and “Un- edousiel] 2 ol 5

til when the earth puts on her decorations and fhaudigl o £loi) 889

adorns herself, and her people think that they have o S el G e ddsas) J jai s lgad]

power over it, then Our command will come upon
her...” (Qurian 10:24). It should be clear that the
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closer .the Hour gets, the more its ghmmgrs ap- casily @ G jﬂ el ‘35\%) e 4l d
pear—just like when the rain approaches, indica- ’ 7

tions of it appear, or when the night approaches, the \35\ L‘ﬁ_x;%o tdlad Al 8 LSy 4. L@JLﬂ\ Ljaj}!T
light of day begins to disappear bit by bit and the T T S U VI SDY TP R
darkness increases bit by bit, as is the case with the cel Lelal oy il s o3yl Sl
approach of the day. Therefore, if you take a look, deldl o elle  aa Ve GaN).. e A ehal
you will see that for everything there is a glimmer of o - b &% et

its beginning in the end of whatever comes before G 13 Shaall o LS eyl coalY cu i LIS

1t.
. . ey PR ETERN -
The wisdom behind all of this is “so that those %Y s o=t @B 13 Jllly aildle el

who have Iman will be increased in their Iman...” |y Lol SAC s iadid Bk DU alag s Uadid Ul
(Qur’an 74:31): it increases the people of Allah in 2 T . o
their desire and hope in Him, and in their fear and 8 zsb &5 IS Al (g5 e LdY) apan (& oyl

humility before Him, since every time a sign appears, L ER e SR . (o g
it increases their certainty in the Akhirah and their Gl Jhﬁ% e ls ald o2l el Al

renunciation of the Dunya, be.cause of how it indi- FISRE By A Jals ‘{%4_:&'\1_,1_“! | sial
cates the approach of the Akhirah and the retreat of i ) o . .
the Dunya, lest they find solace in a Dunya that re- Adle Ciyels LalSE caie 4pisy WBsag 4 o la s

treats day after day rather than an Akhirah that ap- . . R R
proaches day after day. The Akhirah appears to ‘-“js el Ll @ 1055 2AY) < L N_mb

them in the form of the Dunya in order for them to 3 Loy \}mu:, Vo s Laall bl 3)';){\ Jus)
find solace in the Akhirah and to see their current o7

level of Iman increase even more, while the people el g am lagy Al 3A) e g am lag
of the Dunya increase in their Iman in their Dunya . X Fo v g e . .X

and thereby desire it more. Just as the Dunya at its e R ot DY) el
foundations is a painful punishment for one group I g aa iy Ulay) Lol Jal Aanly cagila) ae
and forgiveness and satisfaction from Allah for an- I . B ) )
other, similarly Allah made this age of ours—with Al all Clae Lelal (g Lial) o)) LS clgn Led
the progress of the state of the Dunya, its flourish-
ing, its luxury, and its beautiful scenery—in order for
the people of evil to increase in evil and for the peo-  yuas Leiualiyy Wylaasls Wiall Jlsal 85 (ye 138
ple of good to increase in good. )

From another perspective, just as the earth of daly 3l (& 53l dal 4g alapd ) alas Lkl

haqiqah has expelled its burdens, so the physical o T L<E Al dae - 5 il
form of the earth must manifest its hidden elements. oo A4y ay ¢l e o

We ask Allah (t.w.t)) to grant us solace and keep us ()} & Y 8 yguall (ia)l U8 LIS s jad dagal)
busy with His hidden elements away from anything s . o "
other than Him. “And the last of their supplication Lt O (s <Dl ) Jhasiy elgilaaiS elas

will be, ‘al-Hamdu Lillah, Rabbil-Alamin’ ” (Qut’an el o aateen sale ol e s Ll
10:10). Ul palsea jaly colgum LSy 29
copallall )y

asall Gla ¢ o)Al Aaial il (e (Jlsanys Briias
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1'The original title of the work is literally “Hand Grenades in Defense of the Spiritual Path of the Sufis,” by which Mishri (r.a.) is
alluding to the force and power of his words. Although it would be evidently clear to anyone who gives a cursory glance through-
out the work that the material under discussion pertains to deeply spiritual matters and has absolutely nothing to do with violence,
we are indeed living in a political context that involves a widespread, misguided association between Islam and violence, and
hence the first two words have been left out of the translated title on the front page.




